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Preface

Early in the history of the Church, the use of tongues as a Gift from the Spirit was abused by many in Corinth.  This abuse led the Apostle Paul to write 1 Corinthians 12-14.  Merrill F. Unger, one of the great teachers of the twentieth century wrote:
The miracle of tongues seems most to have captivated men’s imagination. Today, especially, much ado is made about this manifestation, and by those who do so, it is almost universally connected with the baptism with the Spirit, instead of with the infilling. It must not be supposed, however, despite Acts 2:4; 10:46 and 19:6, that it was the necessary, or even the usual, concomitant of the filling with the Spirit. It had a very definite purpose of divine witness and authentication in the grand display of God’s power in the original bestowment of the Holy Spirit upon the Jew at Pentecost, upon the Gentile at Cornelius’ house. Sound as of wind, appearances of tongues as of fire, and miraculous exhibition of languages, formed a fitting background for the inauguration of such a momentous change in God’s dispensational dealings with men as Pentecost signified. If Sinai was wrapped in smoke and flame when the Law was given to one nation (Exod 19), was it to be thought strange that phenomena of wind, fire and tongues of various peoples should accompany the glorious gift of the Holy Spirit Himself to herald the sublime message of unfathomable grace to all nations and every creature?

As for the gift of languages, we hear no more of it in the Acts, and significantly only as an abuse to be corrected in Corinth (1 Cor 12:14), where it is categorized as the least of the gifts and in no sense a proof of spirituality. That the true gift of tongues can be counterfeited by Satanic spirits, and is thus being counterfeited today, and was so  counterfeited in the apostolic church, is apparent from a study of current church history
 

Paul taught that tongues were to cease (1 Cor 13:8), but, of course, the big problem is when did this occur. By briefly examining statements from the church fathers from A.D. 100 to 400, we can determine if the gift of tongues was still being practiced after A.D. 70. If the gift of tongues did not cease completely in the first century, then we should be able to find historic evidence in the writings of the Church fathers. If the gift is as important as many teach, then the leaders of the Post Apostolic Age should have stressed this and commended its practice highly. The evidence, however, does not indicate that tongues had a significant place in the church from A.D. 100 to 400.
First was the Apostolic Fathers and the first of these was chiefly Clement of Rome, in his epistle to the church at Corinth. If there was any early church where tongues were practiced, it was here. This was evidently one of the major problems that Paul had to contend with in his letter to them;3 yet Clement of Rome never mentions the gift, even when speaking of their spiritual heritage.4 The same problem of disobedience to authority was present,5 but that of tongues had evidently been solved by their ceasing.  Ignatius wrote to the church of Ephesus where the first Christians spoke in tongues, but he, too, has nothing to say regarding the gift.6
Second, the wide geographical coverage of the Apostolic Fathers makes their silence significant. Clement wrote from Rome to Corinth; Polycarp, bishop of Smyrna, wrote to those at Philippi; Ignatius of Antioch wrote to the churches of Ephesus, Magnesia, Tralles, Rome, Smyrna, Philadelphia; the Epistle of Barnabas was probably written from Alexandria;7 The Shepherd of Hermas may have been written from Rome; Papias was from Hierapolis in Phrygia; the Didache may have been written from Egypt or possibly from Syria or Palestine;8 and the Epistle to Diognetus was probably written from Alexandria. This covers practically every significant area of the Roman Empire, and certainly if the gift of tongues were widespread and in abundance, it would surely have been alluded to or mentioned in some way.
Third, the doctrinal character of the Apostolic Fathers makes their silence regarding tongues significant. Though they were not written as textbooks on theology, their writings cover practically every major doctrine taught in the New 
Testament.9  Everything from theology proper to eschatology is mentioned, yet there is no evidence for any discussion of tongues.
Fourth, the purpose of many of the writings makes the omission of tongues significant. For example, the purpose of The Epistle to Diognetus was to answer the questions of Diognetus regarding Christianity.10 The writer proceeds by showing the folly of idolatry (1–2), the inadequacy of Judaism (3–4), and the superiority of Christianity (5–12).11 This would have been an excellent opportunity to present the gift of tongues as a proof for the supernatural character of Christianity. As previously mentioned, Clement of Rome wrote to correct spiritual errors at Corinth, but he does not speak at all about tongues. Irenaeus said regarding Polycarp’s letter to the Philippians that those who “choose to do so, and are anxious about their salvation, can learn the character of his faith, and the preaching of the truth.”12 However, Polycarp nowhere indicates that tongues are a part of the normal character of Christianity; in fact, he does not even touch on the subject of tongues.
From these observations, it is clear that the silence of the Apostolic Fathers cannot be simply dismissed as being of no significance.  Indeed, their silence is important evidence as to the true significance and legitimacy of tongues in the early church.  But the question remains, how did it start up again, more importantly, why did it start up again?  
Cleon L. Rogers, Jr., in his work “The Gift of Tongues in the Post Apostolic Church (A.D. 100-400)” makes the following observation about Justin Martyr:

Justin Martyr, who was born around A.D. 100 and was martyred somewhere between A.D. 163 and 167, 13 traveled widely in the Roman Empire and should have come in contact with the phenomena of speaking in tongues. He was born in Samaria, converted in Ephesus, and traveled over the empire as a Christian teacher. In spite of this extensive traveling and teaching, Justin has nothing to say regarding the gift of tongues.

There is, however, one section in his work  Dialogue with Trypho which might give rise to the idea that Justin knew of tongues. In arguing that the prophetical gifts of the Jews are now transferred to Christians, he says: “For the prophetical gifts remain with us, even to the present time. And hence you ought to understand that [the gifts] formerly among your nation have been transferred to us.”  However, Jackson remarks that “it is not certain that speaking with tongues is here intended.”  There are a number of things which support this and make it almost certain that Justin did not have the gift of tongues in mind. First, Justin states that the gifts he is speaking of were formerly among the people of Israel. This certainly would not apply to this gift for it is only used in connection with the church. Second, when Justin speaks of gifts he mentions seven, he lists understanding, counsel, strength, healing, foreknowledge, teaching, and the fear of God, but the gift of tongues is not included.  In the light of these facts it is very evident that Justin did not have the gift of tongues in mind.
This book will discuss the evidence for and against the use of tongues in the Church today.   Is the Spirit of God doing a new thing today, is He once again giving the gift of tongues to believers in order to strengthen the Church?  These and many other questions will be answered, but the final truth must be a singular truth.  There can be no double truth here, ‘tongues” is either legitimate or ill-legitimate.  There will be no room in our conclusion for differences of interpretation, belief or opinion.  We will conclude that there is only a singular truth that puts the responsibility on the freewill of the reader to either accept the truth or believe a lie.
Pastor Larry B. Patrick, TH.D.

Charis Theological Seminary
Introduction
As was mentioned in the Preface, there is very little if any Church history predating 1975 in which the “gift of tongues” was accepted as a genuine gift of the Spirit and thus practiced by Christians in the Church.  The following statement by George W. Dollar is worth noting at this time:

Advocates of the tongues movement rely upon two sources for their arguments. First of all, there is an appeal to instances of speaking in tongues in the New Testament and, secondly, late nineteenth-century and twentieth-century instances on a widespread scale are given large place in arguing for the present-day resurgence of this apostolic gift. However, it is rather remarkable that very few, if any, of the writers of this movement refer to the grand stream of church history from apostolic times until our present day for proof of God’s plan to perpetuate this unusual occurrence and to use it in the entirety of gospel outreach. The silence for many centuries ought to sober many of the more vocal exponents of this new movement, but it seems that a new doctrine has clamped itself upon the imagination, if not the mentalities, of these exponents. Simply stated, this new doctrine is that we are now in the last days and therefore we should see again a special reoccurrence of those things of apostolic days—gifts, privileges, blessings, and “the power” which have been noticeably lacking in church life for these long centuries. If this doctrine be true, then God has kept from His people for these two millennia the full extent of the workings of His grace, and the constant gifts of the Holy Spirit (if these are within His will), resulting in a terribly impoverished church to carry out His grand design in this world. Again, this doctrine heightens the importance of the days in which we live and also lends some plausible credence to the centrality of the tongues movement if it can be proved that this was central in apostolic days.  
A Symposium on the Tongues Movement Part II:

Church History and the Tongues Movement  BSac 120:480 (Oct 63) p. 317  
Not only is the history of tongues important for us to keep in view as we explore this controversial topic, but we must also keep other thoughts that are just as important constantly in our minds.  One such thought is the fact the six fold occurrence of the word “unknown” in 1 Corinthians 14 (vv. 2, 4, 13, 14, 19, 27 ) is not a part of the original text, but was added by a translator hoping to clarify the passages involved. Instead, this insertion has caused much misunderstanding. It has led some people to believe that these sounds had never been uttered before as intelligible languages. Therefore, when reading the text of this chapter, the word unknown should be omitted.  When it is omitted, there is no such thing as a difference in the tongues spoken by the believers in the book of Acts, and those spoken in Corinth, they are both the same know gift.
We must also remember that the uniform usage of the word “tongue” in the New Testament is that which signifies a language used by inhabitants of the world. The only exception to this rule is the use of the word to designate the physical organ called the tongue. Therefore, there must be some compelling reason to understand this word in some other sense than the uniform meaning of the word in the New Testament. Such a compelling reason does not exist since exactly the same words to describe this phenomenon are used in Acts and 1 Corinthians. Differences in grammatical construction do appear, but the basic vocabulary is the same. No qualifying words are used to distinguish these references or to show that there is any difference between the phenomenon found in Acts and 1 Corinthians.
The Place of Tongues in the New Testament
When investigating any doctrine in the Bible, it is important to observe where the information is found, and where it is not found. It is significant to notice any indication which might be given in the context concerning the relative importance of the doctrine in comparison with other doctrines of the Word of God. This point is especially true with reference to the gift of tongues. Several points clearly indicate the place of tongues in the New Testament.
The gift of tongues is specifically mentioned in only two books of the New Testament. There are three passages in Acts which mention this gift (Acts 2:1–13; 10:1—11:18 ; 18:24—19:7 ). These verses are primarily descriptive in nature. They relate experiences of early disciples when tongues were manifested. The second book containing references to the gift is 1 Corinthians (1 Cor 12–14 ). These chapters are primarily expository and corrective in nature. They indicate such things as the relationship of the gifts to the body, the atmosphere in which they are to be exercised, and the rules for the exercise of the gifts in the church.
It is also important to notice that apart from these two books, no other New Testament book specifically mentions the gift of tongues. If it were the normal thing to expect the manifestation of this gift, certainly Paul would have given instructions for its use in such epistles as Ephesians (which deals with the body of Christ), Philippians (which deals with the Christian’s walk), and the pastoral Epistles (which deal with order in the church). Yet in these books no reference is made to this gift.  Again, apart from Acts, only 1 Corinthians 12-14 gives an exposition on tongues, and that is primarily a rebuke to the Corinthians for their abuse and perversion of the gift.  This in itself should give cause for a careful consideration of the place of tongues in the church today.  
There is one more fact that we must keep in mind as we study “tongues” in the Church today, the fact that “tongues” is a phenomenon that exist in all denominations and its usage is world wide.  Some of the largest churches in America contribute their growth to the use of “tongues” in the church.  How are we to interpret this fact in light of the Scriptures?  
It should be emphasized that there is, of course, only one Standard by which we can measure any and all phenomena in the Church ----- Scripture. The question involved at this point is not whether or not any genuine Christian has had some kind of experience; an experience may be very real and yet very wrong, or it may be very real and yet very misunderstood. This issue of authority is particularly essential in a discussion of the gift of tongues, for there are many who are sure that they have experienced it. But let us reemphasize it: only Scripture has the answer to this question. Any and all experiences must be evaluated in light of the Word of God and not the Word of God by the experiences. We do not judge an experience on its own claims but on the basis of Holy Spirit, for the Holy Spirit will never be the author of any experience which is not in accord with His Own Word. This can never be over-emphasized, especially in dealing with a matter which is essentially experiential.    In 1963, William G. Bellshaw, wrote the following:

“The Bible is our only rule of faith and practice.” Such is the historic contention of Bible believing Christians. When anything intrudes itself between the Bible and the believer, doctrinal error usually results. Neglect of God’s Word often manifests itself in a deep hungering for some significant experience to fill that void which results from this spiritual vacuum. We are living at a time when in many circles a desire for such an experience has led people into error. An experience which seems genuine has been thrust into the lives of many Christians causing them to misapprehend the message of God’s Word concerning the Holy Spirit’s ministry among men. This does not mean that the Christian life is not experiential. But it does mean that all of our experiences should be founded upon the solid testimony of God’s authoritative Word  William G. Bellshaw Dean, The San Francisco Conservative Baptist Theological Seminary, San Francisco,  BSac 120:478 (Apr 63) p. 153
We will therefore direct our efforts in unraveling the truth about this phenomenon to discovering what scripture has to say about its use.  We will systematize our study by starting with the prophets to determine if God spoke about “tongues” and what the prophets said they would be used for. Then we will investigate the actual use of “tongues” to see if they fulfilled and are still fulfilling the divine purpose for their usage.  We will conclude with Paul’s instructions to the Church at Corinth and his unique definition about “tongues” being “unfruitful” as it was being practiced in the first Church.
CHAPTER ONE

Prophecies about Tongues
Isaiah 28:9 Whom shall he teach knowledge? and whom shall he make to understand doctrine? them that are weaned from the milk, and drawn from the breasts.

 10 For precept must be upon precept, precept upon precept; line upon line, line upon line; here a little, and there a little:

 11 For with stammering lips and another tongue will he speak to this people.
 12 To whom he said, This is the rest wherewith ye may cause the weary to rest; and this is the refreshing: yet they would not hear.

 13 But the word of the LORD was unto them precept upon precept, precept upon precept; line upon line, line upon line; here a little, and there a little; that they might go, and fall backward, and be broken, and snared, and taken.
Paul quotes Isaiah 28:11-12 to establish the purpose of tongues: "In the law it is written, With men of other tongues and other lips will I speak unto this people, and yet for all that will they not hear me, saith the Lord. Wherefore tongues are for a sign, not to them that believe, but to them that believe not." (I Corinthians 14:21-22). This is the stated and intended purpose of tongues: they are for a sign, a sign to unbelievers.

Later we will examine the whole of 1 Corinthians 14, including the portion that we are now considering.  But for now we can rightly conclude, that according to prophecy, “tongue’s” primary purpose was not ministry to believers, but to unbelievers -- to arouse their attention to the gospel and to confirm the credibility of Christianity in general. The only direct and specific Scriptural statement regarding the purpose of the gift of tongues is found within this passage in Isaiah.  Prior to chastising them about their misuse of tongues, Paul cautions them of how actually childish it is to exalt the gift while overlooking the purpose for which God gave it. 

1 Corinthians 14:20 “Brethren, be not children in understanding: howbeit in malice be ye children, but in understanding be men”. (the Greek word for “men” in verse 20  is τέλειοι, i.e., “mature.”) 
The all too conspicuous lack of serious and careful consideration of this pivotal section among present-day advocates of tongues hardly speaks well for the maturity of understanding achieved by the modern movements claiming this gift.
After the brief rebuke of verse 20, the Spirit introduces the prophecy that should be in the mind of the user of the gift of tongues.

21 In the law it is written, With men of other tongues and other lips will I speak unto this people; and yet for all that will they not hear me, saith the Lord.
By quoting Isaiah 28:11 after the rebuke not to be “children” but “men” in their understanding, the Spirit is exhorting the believer to accept the glorious purpose for which they have been given the gift of tongues.  By using the gift of tongues to Jewish unbelievers, the Christian believer was actually being used by the Spirit to fulfill the prophecy of Isaiah.  Nothing could be more wonderful than to know that the use of your spiritual gift is being used to fulfill God’s Word.  The believer with the gift of tongues should have aggressively sought out groups of Jewish unbelievers.  He AND HE ALONE, had a gift specifically given by God the Holy Spirit for the purpose of convicting the Jewish heart with the glorious Gospel of Jesus Christ.  Next, the Spirit comes to a deliberate conclusion in verse 22: 
22 Wherefore tongues are for a sign, not to them that believe, but to them that believe not: but prophesying serveth not for them that believe not, but for them which believe.

The word “wherefore” makes plain that the statement to follow is the result of a legitimate deduction from the Scripture just presented. “So that,” says Paul, The only conclusion to be reached is that “tongues are for a sign….” The phrase “for a sign” involves a frequent Greek idiom expressing purpose and indicates,  that the Spirit has presented the true intent of this miraculous phenomenon in the Old Testament passage just quoted.  
Taken at face value, therefore, the Old Testament (specifically Isaiah 28:11–12) is here declared by the Spirit to have prophesied the gift of tongues as a God-given sign to the Jewish nation—for the Old Testament expression “this people” can refer to no other than the Jewish people. Accordingly, directed as it is to an unbelieving people, the true function of the gift is “for a sign to Jewish unbelievers.”  
 Having read the proof text above, should one conclude that any other than Jewish unbelievers is addressed; the following evidence must have been ignored:
1.  When Isaiah used the term “this People” in Isaiah 28:11 and 14, it is evident that he was speaking of the Jews since in verse 14 he admonished the rulers of “this People” which are in Jerusalem to hear the words which were just spoken in verses 11-13. Also please note that there is nothing in the context of this entire chapter of Isaiah that leads us to conclude that there was a change of the meaning of “People” (notice the capital “P”) from the designation of the word in verse 5 which clearly defines the word as referring to the Jews. Paul in 1 Corinthians 14:21-22, was no doubt in full understanding of this fact when he referred to tongues a sign to them (Jewish people) that believe not. 

2.  For one to fully understand a prophecy one must have been taught the sign that would indicate its’ fulfillment. This was the custom of all Jewish people, to teach their youth not only their cultural past, but also the fulfillment of future things. In other-words it was only a sign to those who knew the prophecy it was fulfilling. Paul strengthens this by contrasting how the sign would be perceived to an “unlearned” or “unbelieving” person. They would think the church was mad. There was no doubt a segregation of those ones who knew the meaning of the sign and the ones who did not know its meaning. The difference is none other than that of the Jew and the Gentile.
Perhaps the words of another great teacher would be appropriate at this time to further prove the legitimacy of the above 2 points.  The following is taken from A Symposium on the Tongues Movement Part II:  The Gift of Tongues and the Book of Acts S. Lewis Johnson, Jr.  BSac 120:480 (Oct 63) p. 310

There are three distinct instances of speaking in tongues in Acts: Acts 2:4; 10:46 ; 19:6 .1 Perhaps the simplest way to analyze the significance of the occurrences is to look at them in order.  
Acts 2:4 It is quite clear and definite that the gift of tongues on the Day of Pentecost was an utterance in known languages. The terminology of Luke is convincing at this point. In verses 4, 11 he uses the word glōssa, which is the normal word for the tongue as the organ of speech. It is, of course, often used in the metaphorical sense of a language, a sense which it has here. This sense is confirmed by Luke’s use of the term dialektos, which is rendered by the AV in 2:6 by the word “language.” This is its meaning, and it is unfortunate that it does not render 2:8 with the same word. The word dialektos occurs about six times in Acts, and in each occurrence it refers to a known language or dialect. In other words, the sense of a known tongue in 2:4 is made definite by the description of the phenomenon as a speaking in a dialektos in verses 6, 8 .

This force is also evident from the use of the adjective heterais (AV, “other”) in 2:4 . The word usually, although not always, refers to a difference in kind, and it is rendered more accurately by the English word different. Thus, on Pentecost the utterances were not a form of ecstatic speech but known languages as Luke implies in verses 6, 8, 11 .

One other thing should be noted: The presence of Jews here confirms the words of Paul in 1 Corinthians 14:21–22. Paul states that the gift is a sign to Jews, as prophesied in the Old Testament (cf. Isa 28:11). The intent is to confirm the fact that God has now identified Himself with the message proclaimed by the apostles (cf. Heb 2:3–4).

Acts 10:46 In the occurrence of the phenomenon in Cornelius’ house, Luke’s terminology is similar to that in chapter two . He uses the word glōssa, and we have no reason to believe that he means anything other than that which he clearly means in Acts two , known languages. Furthermore, there were again Jews present, confirming again Paul’s statement regarding the intent of the gift.

Acts 19:6 This final occurrence in the Acts concerns John’s disciples, who met Paul and heard from him that they had been in a half-way house between Judaism and Christianity. They were rebaptized by Paul and spoke in tongues in evidence of the coming of the Holy Spirit upon them. Again, the terminology of Luke is similar to that of Pentecost (glōssa is used again), and there is no sound exegetical reason which would demand a different sense from that normally to be expected. They spoke in known languages, or tongues. Also, in the other occurrences, Jews were present, and Paul’s words regarding the intent of the gift are confirmed a third time.   
For ages people have restricted themselves to native manners and customs and regarded diverse languages of foreigners with great horror. Thus Israel was frequently warned of destruction by a fierce nation whose language would not be understood and whose deep speech could not be comprehended (Deut 28:49; Isa 28:11; 33:19 ; Jer 5:15). The language barrier brought sudden fear and prevented unification.
Deut 28:49 The LORD shall bring a nation against thee from far, from the end of the earth, as swift as the eagle flieth; a nation whose tongue thou shalt not understand﻿; 

Isa 33:19 Thou shalt not see a fierce people, a people of a deeper speech than thou canst perceive; of a stammering﻿ tongue, that thou canst not understand.

Jer 5:15 Lo, I will bring a nation upon you from far, O house of Israel, saith the LORD: it is a mighty nation, it is an ancient nation, a nation whose language thou knowest not, neither understandest what they say

So then, tongues were a sign to “this people”, and in each case where it was recorded in the book of Acts, it involved Jews.  In all three instances in Acts speaking in tongues served to prove that what was taking place was a genuine work of God.  However, by Paul tying “tongues” to Isaiah 28:9-11, he was also tying the warning of Isaiah to the sign.  Ultimately, Isaiah warned Israel of punishment from God that would come from an enemy that spoke a different “tongue” than that of Israel.  Twice, parts of his prophecy had been fulfilled, once by Sennacherib, king of Assyria who conquered the 10 northern tribes and once by Nebuchadnezzar king of Babylon who conquered Judah.  Still, one portion of Isaiah’s prophecy had not yet been fulfilled, and as we shall see, the fulfillment of this unfilled portion of prophecy would signal an end to the sign of tongues.
How Long Would the Sign Last

Signs have forever been Jehovah’s way of verifying His will and intentions to man and to the People of Israel.  The first sign was the “rainbow”, given so man would know that God would not destroy the world by water again.  Further, God gave Moses 2 signs in order to verify to the Jews that Moses was truly sent by Jehovah.
Exodus 4:1 And Moses answered and said, But, behold, they will not believe me, nor hearken unto my voice: for they will say, The LORD hath not appeared unto thee.

 2 And the LORD said unto him, What is that in thine hand? And he said, A rod.

 3 And he said, Cast it on the ground. And he cast it on the ground, and it became a serpent; and Moses fled from before it.

 4 And the LORD said unto Moses, Put forth thine hand, and take it by the tail. And he put forth his hand, and caught it, and it became a rod in his hand:

 5 That they may believe that the LORD God of their fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath appeared unto thee.

 6 And the LORD said furthermore unto him, Put now thine hand into thy bosom. And he put his hand into his bosom: and when he took it out, behold, his hand was leprous as snow.

 7 And he said, Put thine hand into thy bosom again. And he put his hand into his bosom again; and plucked it out of his bosom, and, behold, it was turned again as his other flesh.

 8 And it shall come to pass, if they will not believe thee, neither hearken to the voice of the first sign, that they will believe the voice of the latter sign

 A sign was used to put a division between Jew and Gentile. Exodus 8:22-23 And I will sever in that day the land of Goshen, in which my people dwell, that no swarms of flies shall be there; to the end thou mayest know that I am the LORD in the midst of the earth. And I will put a division between my people and thy people: to morrow shall this sign be.

The Miracles of Jesus were for a sign to the Jew, that he would believe. John 11:41-48 Then they took away the stone from the place where the dead was laid. And Jesus lifted up his eyes, and said, Father, I thank thee that thou hast heard me. And I knew that thou hearest me always: but because of the people which stand by I said it, that they may believe that thou hast sent me.  
Now comes the more difficult part for many believers to accept.  Since Paul has identified the use of “tongues” as a “sign”, the logical question must be asked, how long was the sign to continue to Israel?   The answer to that question is also found in Isaiah

Isaiah 6:8 Also I heard the voice of the Lord, saying, Whom shall I send, and who will go for us? Then said I, Here am I; send me.

 9 And he said, Go, and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not.

 10 Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed.

 11 Then said I, Lord, how long? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,
Earlier we stated that there was a portion of Isaiah’s prophecy that was not fulfilled by either the Assyrian or Babylonian conquest, that portion is Isaiah 6:11 …………… Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,.  Moses prophesied that God would scatter the people throughout all nations because of their unbelief.  As of the times of Christ this had not happened.  The land had never been completely “wasted without inhabitants.”  However, with Paul’s announcement that “tongues” were for a sign, and with him linking it to the prophecy of Isaiah, he was also announcing that the potential for the fulfillment of the prophecy and the destruction of Israel was once again possible.  
In 70 AD, the Roman General Titus destroyed Jerusalem and the temple, not leaving anyone to remain to live in the city.  God not only allowed His people to be conquered by a people who spoke a “strange tongue”, but he warned them through the gift of tongues that His prophecies concerning their Messiah were fulfilled in Christ and that tongues were a sign that everything happening with those who spoke it was of God.  The message of he who spoke in tongues was validated by the sign of tongues that the message was from God.  Therefore, if tongues was announcing a new way of salvation, through a man who had died in Jerusalem, then the Jewish believer who knew the prophecy, knew that salvation was now of God, and that soon He would be destroying Jerusalem for not believing it.  Therefore, when we read in Acts the first of the three accounts of the gift of tongues, we must keep in mind what Paul and Isaiah also said.
Acts 2:1 And when the day of Pentecost was fully come, they were all with one accord in one place.

2 And suddenly there came a sound from heaven as of a rushing mighty wind, and it filled all the house where they were sitting.

3 And there appeared unto them cloven tongues like as of fire, and it sat upon each of them.

4 And they were all filled with the Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance.

5 And there were dwelling at Jerusalem Jews, devout men, out of every nation under heaven.

6 Now when this was noised abroad, the multitude came together, and were confounded, because that every man heard them speak in his own language.
7 And they were all amazed and marvelled, saying one to another, Behold, are not all these which speak Galilaeans?

8 And how hear we every man in our own tongue, wherein we were born?

9 Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in Judaea, and Cappadocia, in Pontus, and Asia,

10 Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes,

11 Cretes and Arabians, we do hear them speak in our tongues the wonderful works of God.

12 And they were all amazed, and were in doubt, saying one to another, What meaneth this?

13 Others mocking said, These men are full of new wine.
14 But Peter, standing up with the eleven, lifted up his voice, and said unto them, Ye men of Judaea, and all ye that dwell at Jerusalem, be this known unto you, and hearken to my words:

Peter then gave a long discourse on what they were hearing and why they were hearing it.  He concluded by saying the following:

 36 Therefore let all the house of Israel know assuredly, that God hath made that same Jesus, whom ye have crucified, both Lord and Christ.

 37 Now when they heard this, they were pricked in their heart, and said unto Peter and to the rest of the apostles, Men and brethren, what shall we do?

 38 Then Peter said unto them, Repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Ghost
The single thing that caused the JEWISH BELIEVERS to listen to what Peter was saying was the gift of tongues. God used tongues to validate the first presentation of the Gospel to His people Israel and also to warn them of the coming destruction roughly one generation (40 years) later.

In brief summary of this important point, tongues were for a sign, and according to Isaiah, who asked how long the sign would last, it would last “Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate”.  Neither the Assyrian nor the Babylonian conquest fulfilled this portion of the prophecy of Isaiah so the potential of the complete destruction and the end of the prophecy stilled existed.  One generation after the death of Christ, roughly 40 years, the sign of tongues to the people of Israel ceased with the destruction of Jerusalem and the temple by the Roman General Titus.  
There is no question concerning the validity of the gift of tongues. That such a gift did exist is evident. However, based on the prophetical evidence and the words of Paul in 1Corithians, is this gift still given to believers by the Holy Spirit today?   No opinion or argument based on experience is necessary, for God answered before the sign began that it would continue Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.   The evidence of God’s Word is the final source of authority. The experience of those who say they have the gift of tongues is not the basis of judgment as far as this question is concerned.  The question was answered by the Holy Spirit before the problem existed; the sign gift of tongues would be given to the Jews as Isaiah proclaimed:
Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.
CHAPTER TWO
The New Testament History of Tongues in Acts
On pages 17 and 18 of Chapter One, Dr. S. Lewis Johnson Jr. was quoted as  a second reference to the Biblical fact that “this people” of 1 Corinthians 14:21 is a reference that can only be the Jewish people.  Dr Johnson used the 3 occurrences of the historical use of tongues to show that in each case, there were Jewish people involved as the recipients of the use of tongues.  Analysis of the three occurrences is further warranted in order to separate the usage in Acts from that of 1 Corinthians.  Perhaps the simplest way to analyze the significance of the occurrences found in Acts is to look at them in order.
The First Occurrence
Acts 2:4 And they were all filled with the Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance.
5 And there were dwelling at Jerusalem Jews, devout men, out of every nation under heaven.

6 Now when this was noised abroad, the multitude came together, and were confounded, because that every man heard them speak in his own language.
7 And they were all amazed and marvelled, saying one to another, Behold, are not all these which speak Galilaeans?

8 And how hear we every man in our own tongue, wherein we were born?

9 Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in Judaea, and Cappadocia, in Pontus, and Asia,

10 Phrygia, and Pamphylia, in Egypt, and in the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes,

11 Cretes and Arabians, we do hear them speak in our tongues the wonderful works of God.

12 And they were all amazed, and were in doubt, saying one to another, What meaneth this?

When we investigate the events surrounding the first use of the gift of tongues, several things become evident. Acts 2:9-11 lists the sixteen languages which were spoken. It wasn’t ecstatic speech or a private prayer language nor was it something they were coached to perform. Further it was not sought or prayed for but came instantly being given by the Holy Spirit to all present. Additionally, as the passage states, it was given by the Holy Spirit for the benefit of those Jews who were in Jerusalem to celebrate the Feast of Pentecost and convey to them the Good News that Jesus Christ was the Messiah. 

Many Jewish pilgrims had come to Jerusalem to celebrate the Feast of Pentecost, as they had done for centuries. Known as the Jewish ‘Feast of the Harvest or First Fruits,’ Pentecost fell fifty days after the Passover, which was the day God delivered Israel from Egypt as well as the day Christ was raised from the dead. Fifty days after leaving Egypt, Israel was at Mt. Sinai and there God gave them the Ten Commandments and the Law, and thereby constituted them as a nation. So also, fifty days after the death of Christ, on the day of Pentecost, God gave “GRACE” to the world and began the institution of the local church (to the Jew first) and the Church Age began. God wanted these Jewish Pilgrims to hear the "wonderful works of God" (Acts 2:11).
Most of these Jewish pilgrims could understand both Greek and Aramaic, but God knew it was necessary for them to hear the news of Christ's through the miracle of hearing in their native language by men who were unlearned in their tongue.  The reason for the miracle (sign) was God bringing attention to the prophecy of Joel 2:16f.  The gift of “tongues” was a miracle, a special sign gift, given to the Galilean disciples to show the unbelieving Jews that Jesus whom they had crucified was indeed the Messiah. It further proclaimed that on that day of Pentecost, God was starting what later Peter would call:

1 Peter2:9 …………… a chosen generation, a royal priesthood, an holy nation, a peculiar people; that ye should shew forth the praises of him who hath called you out of darkness into his marvellous light

Christ had told the disciples to wait in Jerusalem "for the promise of the Father, which saith He, ye have heard of me" (Acts 1:4).  Jesus was referring to what He had earlier told His disciples about the coming of the Comforter and that they would receive the indwelling Holy Spirit. 
John 14:15-17 "If ye love me, keep my commandments. And I will pray the Father, and he shall give you another Comforter, that he may abide with you for ever; Even the Spirit of truth; whom the world cannot receive, because it seeth him not, neither knoweth him: but ye know him; for he dwelleth with you, and shall be in you". 
They waited ten days in the upper room and as promised on the day of Pentecost (Feast of the First Fruits) God sent the Holy Spirit who indwelled them and gave them power to be witnesses that Jesus was truly the Messiah.  The message was heard by these visiting Jewish pilgrims from 16 different lands, and all of them heard it in the language of their land.  Because of this miracle, about three thousand of them believed and were saved.  The Bible says these were "devout men, out of every nation under heaven," yet they were all Jewish. They were God fearing Jews who came to Jerusalem to worship God and keep the covenant proclaimed by Moses. But now, when they heard the Messiah being proclaimed in their native tongues by unlearned men, they knew that this was of God and they accepted Him.  Thus the sign of the gift of speaking the Gospel in an unlearned language was used by God to give Gospel to Jews who were looking for the coming Messiah.  It was absolutely not a sign of receiving the baptism of the Holy Spirit, but a sign to the Jews that Jesus was the Christ. It is appalling that some churches have so distorted this plain truth of God's word to support the false modern tongues movement. 
Now we can understand why God presented the Gospel to them in this way. Later, Paul said about the Jews in 1 Corinthians 1:22, "For the Jews require a sign, and the Greeks seek after wisdom." God has throughout the history of Israel always used signs to speak His Word His people. All those who heard the Gospel on the Day of Pentecost were Jews or Jewish proselytes (Gentiles who converted to Judaism).  They believed because they witnessed the unmistaken sign miracle of hearing men who had not learned their language speaking to them in their native tongue. They knew the Scriptures and Jesus fulfilled the Old Testament prophecies concerning the Messiah's coming. This was the reason that God used the sign gift of tongues to tell them of Jesus as the Messiah.  The miracle gift of tongues authenticated the Gospel message that Peter preached.   
The Second Occurrence
Acts 10: 44 While Peter yet spake these words, the Holy Ghost fell on all them which heard the word.

 45 And they of the circumcision which believed were astonished, as many as came with Peter, because that on the Gentiles also was poured out the gift of the Holy Ghost.

 46 For they heard them speak with tongues, and magnify God. Then answered Peter,

 47 Can any man forbid water, that these should not be baptized, which have received the Holy Ghost as well as we?

Three years had now passed since “tongues” had been heard in Jerusalem on the day of Pentecost.  Yet, there is no more reference made to any other believer speaking in tongues in Jerusalem or any other Jewish city.   Then in Acts 10, the scriptures begin by talking about a man called Cornelius. 

Cornelius was a Gentile, “a centurion of the band called the Italian band”, who had been proselytized to Judaism. The Bible says he was "A devout man, and one that feared God with all his house, which gave much alms to the people, and prayed to God alway." (Acts 10:2) God sent an angel to Cornelius and told him to, ". . . send men to Joppa, and call for one Simon, whose surname is Peter:" (Acts 10:5)  Then God prepared Peter to preach the Gospel to a Gentile by commanding him to eat what Jews had been taught were “unclean” animals.  

9 On the morrow, as they went on their journey, and drew nigh unto the city, Peter went up upon the housetop to pray about the sixth hour:

 10 And he became very hungry, and would have eaten: but while they made ready, he fell into a trance,

 11 And saw heaven opened, and a certain vessel descending unto him, as it had been a great sheet knit at the four corners, and let down to the earth:

 12 Wherein were all manner of fourfooted beasts of the earth, and wild beasts, and creeping things, and fowls of the air.

 13 And there came a voice to him, Rise, Peter; kill, and eat.

 14 But Peter said, Not so, Lord; for I have never eaten any thing that is common or unclean.
 15 And the voice spake unto him again the second time, What God hath cleansed, that call not thou common.

 16 This was done thrice: and the vessel was received up again into heaven.

 17 Now while Peter doubted in himself what this vision which he had seen should mean, behold, the men which were sent from Cornelius had made enquiry for Simon's house, and stood before the gate,

 18 And called, and asked whether Simon, which was surnamed Peter, were lodged there.

 19 While Peter thought on the vision, the Spirit said unto him, Behold, three men seek thee.

 20 Arise therefore, and get thee down, and go with them, doubting nothing: for I have sent them

God thus prepared Peter to preach Christ to Cornelius.  Peter as recorded in Acts 10:25-43, told him of the Lord Jesus and Cornelius received Christ. Acts 10:44, says that all who heard the word received the Holy Spirit.  Again it is important to note that "they of the circumcision" meaning the Jews, were astonished that these Gentiles had received the gift of out pouring of the Holy Spirit and they too did speak in tongues and magnified God (Acts 10:45-48).  Once again the word {glossa} is used to signify that they spoke in a know language.   Seeing that Cornelius was a Roman centurion, of the “Italian band” we can deduce that his native tongue was Italian or perhaps Latin.  The Jews that were with Peter were no doubt either from Jerusalem or Galilee and would not have understood the “tongues” unless those who spoke, spoke a language that was unknown to the “Italian band” yet known to the Jews that were with Peter.  The fact that the Jews heard them “magnify God” is a testimony to the further fact that a language and not “gibberish” was spoken.  
When Peter returned to Jerusalem he reported to the Jewish believers there, "Forasmuch then as God gave them the like gift as he did unto us, who believed on the Lord Jesus Christ; what was I, that I could withstand God? When they heard these things, they held their peace, and glorified God, saying, Then hath God also to the Gentiles granted repentance unto life." (Acts 11:15-18)  Here again the gift of tongues was a sign to the Jews back in Jerusalem that the Gentiles had received Christ the same as had the Jews in Jerusalem.
One thing is clear; those that received the gift began to speak the Gospel to those around them.  Clearly the gift of tongues was used of God to present and authenticate the Gospel message that Jesus was the Messiah. So, the reason for God giving the gift of tongues to the “Italian band” of Cornelius’ house is obvious. God wanted the Christian Jews to know that Jesus was the Messiah, and the Gospel was for Jew and Gentile alike.
The Third Occurrence
Acts 19:6. 
The third time tongues are mentioned in Scripture is twenty-two years later in Acts 19:1-8. These were the disciples of John the Baptist. They were not Christians, but saved Old Testament saints who lived in Ephesus, who had repented anticipating the coming of the Messiah and followed the message preached by John the Baptist. Probably they had heard John preach on a pilgrimage they had made to Jerusalem. They, however, had not heard about Jesus Christ, his life, death and resurrection. They were unaware of Jesus' coming and were still looking for the Messiah to come. Thus, they were still preaching the message of John the Baptist to all the Jews in Ephesus who would listen.   
So, the question begs to be asked, why did these men at Ephesus receive the gift of tongues? The answer is obvious.  It was a sign to prove to the Jews in the synagogue, who did not believe the message of John the Baptist, that since John, the Messiah had come.  These Jews were ignorant of Christ Jesus, of His death, burial and resurrection.  They were ignorant of the fact that Jesus Christ was in truth the Messiah. The gift of tongues was received by Johns’ followers after they believed, and was used a sign to those who witnessed the event that Messiah had surely come. Note also that only about twelve men spoke in tongues and prophesied. Prophesied, simply means they spoke or gave witness to the Word of God. It does not mean they foretold future events. 
In this account, some Jews at Ephesus believed in the Messiah. However, even after Paul had taught there for three months in the Jewish synagogue, some Jews hardened their hearts and spoke evil of the Gospel. Paul then left the Jewish synagogue where he had been preaching and separated the believing disciples from these unbelieving Jews. They then began to meet daily at the school of Tyrannus which was a lecture hall. There, for two years, Paul discipled the Jews who accepted Jesus Christ as their Savior and the Church of Ephesus, the most doctrinally advanced church of that time, was born. The end result was that ". . . all they which dwelt in Asia heard the word of the Lord Jesus, both Jews and Greeks." (Acts 19:10) They too fulfilled Christ's prediction that, "Ye shall receive power, after that the Holy Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all Judea, and in Samaria, and unto the uttermost part of the earth.: (Acts 1:8) Again the purpose of tongues was a sign to unbelievers and those that received the gift of tongues used it to witness of Christ. That is not the modern day use of tongues as will be discussed later. 
In conclusion, in Acts 19, when John the Baptist's disciples received the gift of tongues they clearly became Christians. They were saved Old Testament saints who after hearing the Gospel, which is the Good News of the coming of the Messiah Jesus Christ (1 Cor. 15:1-4), they believed and were immediately indwelled by the Holy Spirit and became a part of the body of Christ. The effect of their receiving the Baptism of the Holy Spirit was that, as in the other two accounts (Acts 2, 10), they became witnesses of the Gospel to Jews. (Acts 1:8) 
These are the only three times that an account of the receiving the gift of tongues is recorded. There is no reason from Scripture to believe that the three events were different. Modern churches which practice tongues make note that in Acts 19, the account does not mention the sound as a mighty rushing wind or the cloven tongues of fire. They point to this as support for the absence of these supernatural acts in the modern practice of tongues. However, they are forcing a point that is not stated. They are in fact admitting the supernatural acts are absent in modern tongues and are trying to use this account as an example when these supernatural acts were not present. As stated, that is forcing the point. There is no valid reason, apart from trying to justify the modern experience, for not believing that in each occasion, all events happened exactly as in Acts 2.  So, based on the historical use of tongues as recorded in Acts, the gift of tongues was the supernatural ability to speak in a foreign, human language which was previously unknown or unstudied by the speaker.  
CHAPTER THREE

THE CONFUSION AT CORINTH 
In Chapter One, we investigated the “Prophecies about Tongues” and determined that God did set a time limit on the use of the sign; Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.  In Chapter Two, we investigated the three historical references on the use of tongues in the book of Acts and concluded that indeed their use had been directed at the Jews as the prophecies stated.  We now come to the expository portion of our investigation.  Although some exegetical investigation will be included, for the most part we will primarily follow the Paul’s logic in addressing the Corinthians.  We begin with a quote from John William: Introducing the New Testament Completely rev. and updated. Oxford : Lion Publishing plc, 2000, S. 325:

As we read through 1 Corinthians we can see how each of these groups was at work, spreading its own ideas and emphases. The libertines, who claimed to follow Paul, encouraged the whole church not to worry about moral norms (5:1–13). The legalists, claiming to follow Cephas’ example, raised the old question of what kind of food Christians should eat, though this time the argument was over food that had been offered in sacrifice to traditional deities before being sold to the public (8–9). The philosophers, followers of Apollos, were insisting that they had a form of wisdom that was superior to anything Paul had spoken about (1:18–25). The mystics, claiming they were following Christ, were inclined to argue that the sacraments of the church acted in a magical way, and therefore they need not worry about any possible consequences of their lifestyle (10:1–13). The resurrection had already come, they claimed, and they knew it had because they themselves had been raised in a mystical way with Christ (15:12–19). They claimed they were now living on a super-spiritual level of existence, far beyond the grasp of the followers of Paul, Cephas or Apollos.  
So, at the heart of the “tongues” problem in Corinth, were four underlying errors.  The above errors lead to a mixing of the problems in Corinth, and we can restate them in another order to reflect the problem of tongues. An influential group in this Hellenistic church had taken hold of the notion that their baptism was their resurrection to a new life: that this experience gave them entrée to an exalted life here and now; that the genius of the Christian life was for them a sensible experience of “spirit,” of which “speaking in (heavenly) tongues” was the sign and proof; that this glow of spiritual energy was essentially private and personal; and that the future hope of resurrection in a new bodily existence was – for them – collapsed into a spiritual ecstasy to be enjoyed in the present.  

The church at Corinth was vexed with many problems as we shall demonstrate by briefly reviewing the first 11 chapters.  In them Paul addressed many of the things that identify this church as anything but spiritually healthy.  We will now take a short look at each of these problems so we can better understand why chapters 12-14 are a rebuke of the Corinthians abuse of tongues as opposed to just an exhortation on their use.  
 I.  The Corinthian Church was a Divided Church and Carnal

1 Corinthians 1:10 Now I beseech you, brethren, by the name of our Lord Jesus Christ, that ye all speak the same thing, and that there be no divisions among you; but that ye be perfectly joined together in the same mind and in the same judgment.

11 For it hath been declared unto me of you, my brethren, by them which are of the house  of Chloe, that there are contentions among you.
12 Now this I say, that every one of you saith, I am of Paul; and I of Apollos; and I of Cephas; and I of Christ.

13 Is Christ divided? was Paul crucified for you? or were ye baptized in the name of Paul?
We know that the house churches at Corinth were plagued by unholy rivalry and deep social stratification.  Cries of party allegiance based on adherence to the leading apostolic figures were common.  Paul said that there was ‘contentions” in their mist. The Greek word is eris {er'-is} and means of uncertain affinity, strife, debate, contention, variance and wrangling. 
II.  The Spiritual among them were capable

III.  They are Not Spiritual, But Carnal, and some of Them will “Suffer Loss” in heaven.

1 Corinthians 3:1 And I, brethren, could not speak unto you as unto spiritual, but as unto carnal, even as unto babes in Christ.

2 I have fed you with milk, and not with meat: for hitherto ye were not able to bear it, neither yet now are ye able.

3 For ye are yet carnal: for whereas there is among you envying, and strife, and divisions, are ye not carnal, and walk as men?

4 For while one saith, I am of Paul; and another, I am of Apollos; are ye not carnal?

IV.  Their carnality was based on a prideful mind that attempted to set up distinctions based upon supposedly “secret knowledge.”

12 Now if any man build upon this foundation gold, silver, precious stones, wood, hay, stubble;

13 Every man's work shall be made manifest: for the day shall declare it, because it shall be revealed by fire; and the fire shall try every man's work of what sort it is.

14 If any man's work abide which he hath built thereupon, he shall receive a reward.

15 If any man's work shall be burned, he shall suffer loss: but he himself shall be saved; yet so as by fire.

V.  It was the sin of “spiritual pride and lust” that defiled the “Temple of God”

17 If any man defile the temple of God, him shall God destroy; for the temple of God is holy, which temple ye are.

18 Let no man deceive himself. If any man among you seemeth to be wise in this world, let him become a fool, that he may be wise.

19 For the wisdom of this world is foolishness with God. For it is written, He taketh the wise in their own craftiness.

20 And again, The Lord knoweth the thoughts of the wise, that they are vain.

21 Therefore let no man glory in men. For all things are yours;

22 Whether Paul, or Apollos, or Cephas, or the world, or life, or death, or things present, or things to come; all are yours

VI.  Because of their Spiritual lust, they were now judging anyone who was not of their house and many had committed the gravest of errors.

1 Corinthians 4:1 Let a man so account of us, as of the ministers of Christ, and stewards of the mysteries of God.

2 Moreover it is required in stewards, that a man be found faithful.

3 But with me it is a very small thing that I should be judged of you, or of man's judgment: yea, I judge not mine own self.

4 For I know nothing by myself; yet am I not hereby justified: but he that judgeth me is the Lord.

5 Therefore judge nothing before the time, until the Lord come, who both will bring to light the hidden things of darkness, and will make manifest the counsels of the hearts: and then shall every man have praise of God

VII.  Because of the error of their eschatology, they lived as spiritual “kings”

7 For who maketh thee to differ from another? and what hast thou that thou didst not receive? now if thou didst receive it, why dost thou glory, as if thou hadst not received it?

 8 Now ye are full, now ye are rich, ye have reigned as kings without us: and I would to God ye did reign, that we also might reign with you.

 9 For I think that God hath set forth us the apostles last, as it were appointed to death: for we are made a spectacle unto the world, and to angels, and to men.

10 We are fools for Christ's sake, but ye are wise in Christ; we are weak, but ye are strong; ye are honourable, but we are despised.

11 Even unto this present hour we both hunger, and thirst, and are naked, and are buffeted, and have no certain dwellingplace;

12 And labour, working with our own hands: being reviled, we bless; being persecuted, we suffer it:

13 Being defamed, we intreat: we are made as the filth of the world, and are the offscouring of all things unto this day.

 14 I write not these things to shame you, but as my beloved sons I warn you.

Verse 8 reveals the type of sarcasm that defines the whole of 1 Corinthians “Now ye are full, now ye are rich, ye have reigned as kings without us: and I would to God ye did reign, that we also might reign with you.”  So cynical was verse 8 that Paul apologizes for this remark in verse 14.  His later apology in 2 Corinthians 2:2 For if I make you sorry, who is he then that maketh me glad, but the same which is made sorry by me? & 2 Corinthians 7:8 For though I made you sorry with a letter, I do not repent, though I did repent: for I perceive that the same epistle hath made you sorry, though it were but for a season.

 9 Now I rejoice, not that ye were made sorry, but that ye sorrowed to repentance: for ye were made sorry after a godly manner, that ye might receive damage by us in nothing
VIII. Their false spirituality opened them up to justifying fleshly lust if the offenders utilized spiritual gifts.

1 Corinthians 5:1 It is reported commonly that there is fornication among you, and such fornication as is not so much as named among the Gentiles, that one should have his father's wife.

2 And ye are puffed up, and have not rather mourned, that he that hath done this deed might be taken away from among you.

3 For I verily, as absent in body, but present in spirit, have judged already, as though I were present, concerning him that hath so done this deed,

6 Your glorying is not good. Know ye not that a little leaven leaveneth the whole lump?

IX.  Their divisions had to be settled in public court. 

1 Corinthians 6:1 Dare any of you, having a matter against another, go to law before the unjust, and not before the saints?

2 Do ye not know that the saints shall judge the world? and if the world shall be judged by you, are ye unworthy to judge the smallest matters?

3 Know ye not that we shall judge angels? how much more things that pertain to this life?

4 If then ye have judgments of things pertaining to this life, set them to judge who are least esteemed in the church.

5 I speak to your shame. Is it so, that there is not a wise man among you? no, not one that shall be able to judge between his brethren?

6 But brother goeth to law with brother, and that before the unbelievers.

7 Now therefore there is utterly a fault among you, because ye go to law one with another. Why do ye not rather take wrong? why do ye not rather suffer yourselves to be defrauded?

The rest of chapter 6 Paul continues to be amazed at their ignorance as once again he describes the type of sin that their spirituality had allowed to creep into the church.  Even “effeminates” were found in their memberships.  This escalation of carnality could not exist unless it was also prevalent in the Church leadership of Corinth.
X.  Their lack of care for Paul as evidence of their carnality and true spiritual status a babes

1 Corinthians 9:11 If we have sown unto you spiritual things, is it a great thing if we shall reap your carnal things?

12 If others be partakers of this power over you, are not we rather? Nevertheless we have not used this power; but suffer all things, lest we should hinder the gospel of Christ.

13 Do ye not know that they which minister about holy things live of the things of the temple? and they which wait at the altar are partakers with the altar?

14 Even so hath the Lord ordained that they which preach the gospel should live of the gospel

XI.  Those that practice this false spirituality should learn from what happened to the children of Israel in the wilderness.  

1 Corinthians 10:11 Now all these things happened unto them for ensamples: and they are written for our admonition, upon whom the ends of the world are come.

12 Wherefore let him that thinketh he standeth take heed lest he fall.

XII.  He rebukes them for their attempt to unto the curse, which only God can undo.  
Women should not attempt to be men, neither should men attempt to be women.  The hair of a woman is her covering before the Lord, a man is not supposed to be covered.
Corinthians 11:4 Every man praying or prophesying, having his head covered, dishonoureth his head

5 But every woman that prayeth or prophesieth with her head uncovered dishonoureth her head: for that is even all one as if she were shaven.

13 Judge in yourselves: is it comely that a woman pray unto God uncovered?

14 Doth not even nature itself teach you, that, if a man have long hair, it is a shame unto him?

15 But if a woman have long hair, it is a glory to her: for her hair is given her for a covering.

16 But if any man seem to be contentious, we have no such custom, neither the churches of God

17 Now in this that I declare unto you I praise you not, that (because) ye come together not for the better, but for the worse.
Today, these warnings and examples of Corinthian carnality, are called cultural.  These words of scripture are not attributed to the Holy Spirit, but to the personal bias of Paul.  Yet, the Bible teaches in 2 Timothy 3:16-17:
16 All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness:

 17 That the man of God may be perfect, throughly furnished unto all good works.

XIII.  Distinctions based on social snobbery were most painfully seen at the Lord’s Table where the rich and the poor found themselves separated and mutually hostile.

1 Corinthians 11:18 For first of all, when ye come together in the church, I hear that there be divisions among you; and I partly believe it. 

19 For there must be also heresies among you, that they which are approved may be made manifest among you. 

20 When ye come together therefore into one place, this is not to eat the Lord's supper. 

21 For in eating every one taketh before other his own supper: and one is hungry, and another is drunken. 

22 What? have ye not houses to eat and to drink in? or despise ye the church of God, and shame them that have not? What shall I say to you? shall I praise you in this? I praise you not.
All the above problems were addressed by the Holy Spirit with direct rebuke and clear statements.  Nothing was ambiguous or vague as to the meaning of the rebuke and the solution.  The problem is clearly identified and the solution is set forth.  As we shall see, there is no ambiguous statement in the next 3 chapters of 1 Corinthians; they are also chapters of rebuke and correction, not just instruction.
CHAPTER FOUR

The Question of Tongues

On May 20, 1996, the Florida Baptist Convention’s state board of missions voted to “disfellowship” two churches and “further study” the beliefs of a third because the three churches taught “neo-pentecostalism.” (The third church subsequently resigned from the Convention.) The pastor of the first church told Baptist Press that “the baptism of the Holy Spirit is subsequent to salvation” and that tongues and prophesy have not ceased. The pastor of the second similarly declared that, “in most cases,” baptism of the Holy Spirit” is something that occurs after salvation” and “tongues are a gift and it is a valid gift and it is for today.” A spokesman for the third church expressed similar views, declaring that “the operation of the gifts of the Holy Spirit were restored to the church” in the early 1970s, and “in the mid-1980s . . . the gifts of the prophet and the apostle in the local church was a restored truth that is being revealed.”

Over 60 years ago, Colgate University educator George Cutten undertook an extensive survey of whether tongues were present in the sub-apostolic age, and he concluded that “in the ancient church at least, the church of the fathers, there was not one well-attested instance of any person who exercised speaking in tongues or even pretended to exercise it.” In the fourth century, Chrysostom observed that tongue speaking had even ceased among fringe sects (presumably Montanists). Moreover, the two greatest Christian thinkers of all time (after the apostle Paul), Augustine and Martin Luther, never spoke in tongues or engaged in prophetic utterances; Nor did lesser lights such as Athanasus, Anselm, Aquinas, Melanchthon, Calvin, Beza, or Zwingli.
How do we reconcile the facts of Church history and the proof of prophecy as seen in Chapter One, with the 3 Florida Baptist pastors who have embraces the experience of “tongues” as being restored to the Church in the early 1970’s through the mid-1980’s.  Scripture tells us to be watchful of certain ones who follow their emotions.

Romans 16:17 Now I beseech you, brethren, mark them which cause divisions and offences contrary to the doctrine which ye have learned; and avoid them.

 18 For they that are such serve not our Lord Jesus Christ, but their own belly; and by good words and fair speeches deceive the hearts of the simple.

Philippians 3:17 Brethren, be followers together of me, and mark them which walk so as ye have us for an ensample.

 18 (For many walk, of whom I have told you often, and now tell you even weeping, that they are the enemies of the cross of Christ:

 19 Whose end is destruction, whose God is their belly, and whose glory is in their shame, who mind earthly things.)
Our “God” is our ‘belly” when we follow what we feel and allow our feelings to instruct us to betray what we know as truth.  The 3 Baptist pastors above re-interpreted what they had “learned” and began to follow what they had experienced.  Now we must tackle the heart of the problem of tongues in the modern church.  
In chapters 12-14, the Spirit must address a far more serious problem existing in the Corinthian Church, the abuse and imitation of spiritual gifts.  Chapter twelve begins this section and develops the principles that should be carried through chapters 13 and 14.  This entire discourse is in response to a letter written to Paul by the Corinthians who were seeking help because of the many problems that had becomes thorns for the church.
 1 Corinthians 12:1 Now concerning spiritual gifts, (pneumatikos) brethren, I would not have you ignorant.

 2 Ye know that ye were Gentiles, carried away unto these dumb idols, even as ye were led.

 3 Wherefore I give you to understand, that no man speaking by the Spirit of God calleth Jesus accursed: and that no man can say that Jesus is the Lord, but by the Holy Ghost.

 4 Now there are diversities of gifts (charisma), but the same Spirit.

 5 And there are differences of administrations, but the same Lord.

 6 And there are diversities of operations, but it is the same God which worketh all in all.

 7 But the manifestation of the Spirit is given to every man to profit withal.
Verse 1

Paul begins this chapter as he has begun chapters 7 & 8, “now in answer to your questions” is what he is literally saying.  The introductory word “concerning” continues the series of Pauline answers to a set of issues raised by the Corinthians themselves.

1 Cor. 7:1 Now concerning the things whereof ye wrote unto me: It is good for a man not to touch a woman. 

1 Cor. 8:1 Now as touching things offered unto idols, we know that we all have knowledge. Knowledge puffeth up, but charity edifieth. 

So it seems that Paul was being asked to settle an issue concerning what was to be included in the corporate worship.  The Corinthians evidently favored the claims of the glossolalic gifts (“tongues” and their “interpretation”) and their use of them in the church as opposed to them being a sign gift to the Jews.  Paul is being asked to endorse this preference.

He begins by setting up “spiritual gifts” (pneumatika) of verse 1 within the much larger framework of God’s gifts-of-grace (charismata) of verse 4.  While the latter (charismata) refers to all the manifestations of God’s grace finding particular and concrete actualization in Christian service, the former (pneumatika) delimits the scope of God’s gift to the exercise of that gift in the public worship service.  

He then says, “I would not have you ignorant”, which literally means he is saying “I don’t want you to be in error or to be mistaken”.  He didn’t want them acting in error of the truth, or to be mistaken in their belief of the truth so that their actions reflected the mistake.  Throughout 1 Corinthians, Paul makes statements that his intentions are to keep them from acting in error.  Even the words of rebuke in chapter 6, and the repeat of his statement of surprise and reprimand when he declared “What, know ye not ……” are intended to correct behavior that is unacceptable.  
Verse 2

The most remarkable statement of the second verse once again utilizes the Pauline wit; “Ye know that ye were Gentiles, carried away unto these dumb idols”.  After reminding them that they were once ‘Gentiles”, he then uses a word that let the reader know from the opening of this chapter that he was against ecstatic and paganistic demonstrations in the church.  The word is “carried away”, or (apago) in the Greek.  This word means to be led astray, led away, or taken to prison.  The word was commonly used of pagan worship where the participants were under the control of demonic spirits.  Paul would later develop the idea that there was a boundary line beyond which the true expression of worship cannot stray.  The practice of jumping around babbling under the control of a demon or ones own emotions did not fulfill the order of the Spirit to “Let all things be done decently and in order.”
32 And the spirits of the prophets are subject to the (control) prophets.

33 For God is not the author of confusion, but of peace, as in all churches of the saints.

40   Let all things be done decently and in order. 

Verses 3-6

In the next three verses Paul introduces the three diversities, namely:

 4 Now there are diversities of gifts (charisma), but the same Spirit.

 5 And there are differences of administrations (diakonia), but the same Lord.

 6 And there are diversities of operations (energema), but it is the same God which worketh all in all.

The diversities of gifts are those ways in which divine grace becomes concrete; differences of administrations are ministries in which the gifts become real in practice; and the last term diversities of operations suggests God’s outworkings with definite effects.  The idea is that none of these proceed from the members of the church, but form the members of the Godhead, as they will.  So, by the end of the six verse of chapter 12, the Spirit has declared that all spiritual gifts come from God, and God does not give everyone the same gift.  
Verse 7

Now Paul concludes his opening answer on this issue by stating:
    7 But the manifestation of the Spirit is given to every man to profit withal. 
The main meaning of “profit” is for the benefit of others.  The meaning is simple; anything given by the Spirit is not for the profit of the receiver, but of those who are helped by the gift.  He is setting the stage for a detailed presentation of the teaching that believers are a cell in the body called “the church”.  As a cell, we are no different than a cell in a real body, we function for the health and benefit of other cells.  The stress on “profit” through unity looks ahead to Paul’s powerful baptismal reminder in verses 12 and 13, where he emphasizes “one body”.
Verses 8 – 11

8 For to one is given by the Spirit the word of wisdom; to another the word of knowledge by the same Spirit;

9 To another faith by the same Spirit; to another the gifts of healing by the same Spirit;

10 To another the working of miracles; to another prophecy; to another discerning of spirits; to another divers kinds of tongues; to another the interpretation of tongues:

11 But all these worketh that one and the selfsame Spirit, dividing to every man severally as he will.
Paul now focuses on the individualizing scope of the Spirit’s gift.  Three classes of gifts are distinguished by a distinct Greek word for "another"  

I.  Gifts of intellect, namely, 
(1) wisdom; 
(2) knowledge. 

II.  Gifts dependent on a special faith, namely, that of miracles  
(1) healings; 
(2) workings of miracles; 
(3) prophecy of future events; 
(4) discerning of spirits, or the divinely given faculty of distinguishing between those really inspired, and those who pretended to inspiration. 

III. Gifts referring to the tongues: 
(1) diverse kinds of tongues; 
(2) interpretation of tongues.

Verse 12 For as the body is one, and hath many members, and all the members of that one body, being many, are one body: so also is Christ. 
Earlier we stated that Paul used much sarcasm when speaking to the Christians at Corinth as a way discipline them by shaming them into accepting the errors of their ways. Dr. James Denney describe the problem at Corinth by stating, “the Church of Christ was for them”-Corinthians- “a stage on which they aspired to be conspicuous (or prominent) figures”.  However as we have already noted, the operation of “gifts” (chrismata) was to be used in the church for the benefit of all, not the individual.  He now enforces this idea by stating that the acquiring of the gifts did not depend on the user, but the will of the giver, the Spirit, “dividing to every man severally as he will”.  Paul uses verse 12 to introduce the discussion he will use to remove the idea of gifts functioning for the sole purpose of edifying the user.  In chapter 14, the Spirit would set for the rules for orderly use of the gift of tongues in the Church.  This fact is reiterated in Hebrews 2:4:
God also bearing them witness, both with signs and wonders, and with divers miracles, and gifts of the Holy Ghost, according to his own will?  

There were two opposing tendencies prevailing at Corinth, one was the inferiority complex of those Christians who did not have a sign gift, the other was the superiority complex of those who misused their true gift or who imitated having a sign gift.  
In addressing that future chapter, Dr. Zane Hodges stated:

The occasion for the Pauline statement here, within the larger context of chapters 12  through 14  of the Corinthian epistle, is the well-known problem of the disorders attending the exercise of spiritual gifts in the assembly at Corinth. Anticipating not a few modern-day advocates of tongues, the Corinthian Christians were guilty of overrating the spiritual significance of this gift as well as of misusing it. Appropriately the apostle places it last in his own list of charismata (1 Cor 12:28) and makes plain by a series of questions that by no means was it to be expected that all should speak with tongues any more than that all should be apostles (1 Cor 12:29–30)—a caveat quite frequently ignored by modern tongues movements.  Dallas Theological Seminary: Bibliotheca Sacra Volume 120. Dallas Theological Seminary, 1963; 2002, S. 120:228
Before he begins his passion of the body analogy, Paul sets his argument on a sound theological foundation:

Verse 13 For by one Spirit are we all baptized into one body, whether we be Jews or Gentiles, whether we be bond or free; and have been all made to drink into one Spirit.

The “one Spirit” is the agent of initiation that they have all experienced (see 1Co. 7:17-24).  This foundation had no doubt been taught to them and should not have been seen as a strange teaching but one they all could identify with.  Now he offers four statements to enforce his position. 
A. Every Christian is a necessary member of the community.  (vv14-16)

14 For the body is not one member, but many.

15 If the foot shall say, Because I am not the hand, I am not of the body; inferiority complex s it therefore not of the body?

16 And if the ear shall say, Because I am not the eye, I am not of the body; is it therefore not of the body?
B. Every Christian needs the help of every Christian.  (vv 17-22)

17 If the whole body were an eye, where were the hearing? If the whole were hearing, where were the smelling?

18 But now hath God set the members every one of them in the body, as it hath pleased him.

19 And if they were all one member, where were the body?

20 But now are they many members, yet but one body.
21 And the eye cannot say unto the hand, I have no need of thee: superiority complex nor again the head to the feet, I have no need of you.

22 Nay, much more those members of the body, which seem to be more feeble, are necessary:
c. Every Christian is complemented by others.  (vv 23-25)

23 And those members of the body, which we think to be less honourable, upon these we bestow more abundant honour; and our uncomely parts have more abundant comeliness.

 24 For our comely parts have no need: but God hath tempered the body together, having given more abundant honour to that part which lacked:

 25 That there should be no schism in the body; but that the members should have the same care one for another.
d. Every Christian is involved with other Christian.  (vv24, 26)

24 For our comely parts have no need: but God hath tempered the body together, having given more abundant honour to that part which 

lacked:

25 That there should be no schism in the body; but that the members should have the same care one for another.

26 And whether one member suffer, all the members suffer with it; or one member be honoured, all the members rejoice with it.
Verse 27 Now ye are the body of Christ, and members in particular. 

This verse is a summary statement, joining together both a descriptive and a declarative statement in a manner typical of Pauline ethical admonition: become what you already are.  “You are the body of Christ” is his descriptive statement, reaching back to verse 13.  Now he declares ‘ek merous’ “each one of you a part of it” or “each for his own part”.

Verse’s 28-30 

28 And God hath set some in the church, first apostles, secondarily prophets, thirdly teachers, after that miracles, then gifts of healings, helps, governments, diversities of tongues. 

29 Are all apostles? are all prophets? are all teachers? are all workers of miracles? 

30 Have all the gifts of healing? do all speak with tongues? do all interpret? 

Paul now lists the seven categories of service, and then follows by repeating a rhetorical question.  He adopts a descending scale of values as in vv 8-10; and his questions are phrased as to expect a negative answer.  Those at the end of the list “do all speak with tongues? do all interpret”?, would most naturally be, in Paul’s esteem, less important, yet they were the very gifts that the Corinthians set the greatest store.

Verse 31  But covet earnestly the best gifts: and yet shew I unto you a more excellent way. 

We now come to the most troublesome and most misunderstood verse in Paul’s admonitions.  The words “but covet earnestly” have been used by many in today’s congregations as Paul’s exhortation to pray for the best gifts.
This sentence may be either: 
(1) an order, “strive for spiritual gifts,”  

(2) a statement, “you strive for.”
Most translations and commentaries choose (1), including the NIV text; but (2), which is mentioned in an NIV footnote, would make a good connection with verse 31b: “You Corinthians are struggling to obtain spiritual gifts, but I will show you a much better way,” the way of love.  Also, the second statement is preferred in light of vs. 11 “But all these worketh that one and the selfsame Spirit, dividing to every man severally as he will.”  If the Spirit does the dividing as “He wills”, why would we be exhorted to seek to be something else?  Can a eye become a foot, can a foot become a tongue, can the mouth become the hand?  We are placed into the “body of Christ” based on Gods master plan.  We cannot change, nor should we want to change, what he predetermined we would be.  
The “best” or greater gifts are those that are prominent in 12:8 and 12:28 respectively.  But again, it must not be forgotten that Paul would not now encourage the Corinthians to vainly strive after the greater gifts after he had just admonished them to be content with the gift the Spirit had baptized them with into the body of Christ.  It is God who determines what gift is needed to complete the body, not the individual cells (members) of the body. Again, if we translate Paul’s single Greek word zeloute in verse 31 as a statement rather than an imperative, it would then read “You are striving after the greater gifts” 
As we shall shortly see, the Spirit confirms this rendering of 12:31 when He makes the bold statement in 14:12, where the Corinthian’s are describe as those who are “zealous of spiritual gifts”.  Verse 31 then characterizes the attitude of the Corinthian church and expresses succinctly the cause of the apostle’s rebuke:  that they were striving after the “greater” gifts.

So, unless we dismiss everything Paul has said in chapter 12, this verse is not an admonition, but 31a is statement of fact in part with a better way given in part 31b.   So a better translation of vs31 in light of all that the Spirit has presented and is yet to present in Chapter 14 would be:
“But you are zealously seeking the best gifts, but I will show you a much better way”
A “Better Way”
Jonathan Swift, the satirical author of Gulliver’s Travels, said, “We have just enough religion to make us hate, but not enough to make us love one another.” Spiritual gifts, no matter how exciting and wonderful, are useless and even destructive if they are not ministered in love. Paul’s emphasis is on love in all three of his “body” passages. The main evidence of maturity in the Christian life is a growing love for God and for God’s people, as well as a love for lost souls. It has well been said that love is the “circulatory system” of the body of Christ
The whole of Chapter 13 is devoted to the Spirits presentation of a better way.  The way is “charity” which we call ‘love”.  He also presents us with the fact that 
“when that which is perfect is come, then that which is in part shall be done away.”, which we have already looked at in Chapter 1.  Now the Spirit attempts to present why the “Confusion of Tongues” could not be of the Spirit. The state of “carnality” that has been identified as the condition of the Corinthian Church was also an indictment against their lack of love for one another.  They were manifesting pride in and of their spiritual gifts as oppose to the humility of one who wanted to use his gift to serve the body.
Few chapters in the Bible have suffered more misinterpretation and misapplication than 1 Corinthians 13. Divorced from its context, it becomes “a hymn to love” or a sentimental sermon on Christian brotherhood. However,  the fact is that Paul was still dealing with the Corinthians’ problems when he wrote these words: the abuse of the gift of tongues, division in the church, envy of others’ gifts, selfishness (remember the lawsuits?), impatience with one another in the public meetings, and behavior that was disgracing the Lord.  The only way spiritual gifts can be used creatively is when Christians are motivated by love. Paul explained three characteristics of Christian love that show why it is so important in ministry.

Love is enriching (vv. 1–3)
 Paul named five spiritual gifts: tongues, prophecy, knowledge, faith, and giving (sacrifice).  Without love, the exercise of these gifts is nothing.  Tongues, apart from love, is just a lot of noise!  It is love that enriches the gift and that gives it value. Ministry without love cheapens both the minister and those who are touched by it; but ministry with love enriches the whole church. “Speaking the truth in love” (Eph. 4:15). 
Christians are:

1.   “taught of God to love one another” (1 Thes. 4:9). 
2.  God the Father taught us to love by sending His Son (1 John 4:19),  
3.  God the Son taught us to love by giving His life and by commanding us to love each other (John 13:34–35). 
4.  The Holy Spirit teaches us to love one another by pouring out God’s love in our hearts (Rom. 5:5). 
The most important lesson in the school of faith is to love one another. Love enriches all that it touches. 
Love is edifying (vv. 4–7)
“Knowledge puffeth up, but love edifieth [builds up]” (1 Cor. 8:1). The purpose of all spiritual gifts is the edification or building up of the members that make up the church (1 Cor. 12:7; 14:3, 5, 12, 17, 26). This means we must not think of ourselves, but of others; and this demands love.  The Corinthians were impatient in the public meetings (1 Cor. 14:29–32), but love would make them long-suffering. They were envying each other’s gifts, but love would remove that envy. They were “puffed up” with pride (1 Cor. 4:6, 18–19; 5:2), but love would remove pride and self-vaunting and replace it with a desire to promote others. “Be kindly affectioned one to another with brotherly love, in honor preferring one another” (Rom. 12:10). 
At the “love feast” and the Lord’s Table, the Corinthian’s were behaving in a very unseemly manner. If they had known the meaning of real love, they would have behaved themselves in a manner pleasing to the Lord. They were even suing one another! But love “seeketh not [its] own, is not easily provoked, thinketh no evil” (1 Cor. 13:5). The phrase “thinketh no evil” means “does not keep any record of wrongs.”  Forgiveness means that we wipe the record clean and never hold things against people (Eph. 4:26, 32).
Love does not rejoice in iniquity, yet the Corinthians were boasting about sin in their church (1 Cor. 5). Love “shall cover the multitude of sins” (1 Peter 4:8). Like Noah’s sons, we should seek to hide the sins of others, and then help them make things right (Gen. 9:20–23). 
Love is enduring (vv. 8–13)
Prophecy, knowledge, and tongues were not permanent gifts. (Knowledge does not mean “education,” but the immediate imparting of spiritual truth to the mind.) These three gifts went together. God would impart knowledge to the prophet, and he would give the message in a tongue. Then an interpreter (sometimes the prophet himself) would explain the message. These were gifts that some of the Corinthians prized, especially the gift of tongues. 
These gifts will fail (be abolished) and cease, but love will endure forever; for “God is love” (1 John 4:8, 16). The Corinthians were like children playing with toys that would one day disappear. You expect a child to think, understand, and speak like a child; but you also expect the child to mature and start thinking and speaking like an adult. The day comes when he must “put away childish things” (1 Cor. 13:11). 
In the New Testament (which at that time was not completed) we have a complete revelation, but our understanding of it is partial. (Review 1 Cor. 8:1–3 if you think otherwise.) There is a maturing process for the church as a whole (Eph. 4:11–16) and also for the individual believer (1 Cor. 14:20; 2 Peter 3:18). We will not be fully completed until Jesus returns, but we ought to be growing and maturing now. Children live for the temporary; adults live for the permanent. Love is enduring, and what it produces will endure.   Note that all three of the Christian graces will endure, even though “faith will become sight and hope will be fulfilled.” But the greatest of these graces is love; because when you love someone, you will trust him and will always be anticipating new joys. Faith, hope, and love go together, but it is love that energizes faith and hope. 
Unfortunately, some of the emphasis today on the Holy Spirit has not been holy (because it has ignored Scripture) and has not been spiritual (because it has appealed to the carnal nature). We must not tell other believers what gifts they should have or how they can obtain them. This matter is in the sovereign will of God. We must not minimize gifts, but neither should we neglect the graces of the Spirit. In my itinerant ministry, I have run across too many local church problems created by people who were zealous for the gifts, but careless of the graces. Unity—diversity—maturity; and maturity comes through love. 

Wiersbe, Warren W.: The Bible Exposition Commentary. Wheaton, Ill. : Victor Books, 1996, c1989, S. 1 Co 13:1 
CHAPTER FIVE

The Sarcasm of the spirit 
1 Cor. 14:1-14 

[1] Follow after charity, and desire spiritual gifts, but rather that ye may prophesy. 

[2] For he that speaketh in an unknown tongue speaketh not unto men, but unto God: for no man understandeth him; howbeit in the spirit he speaketh mysteries. 

[3] But he that prophesieth speaketh unto men to edification, and exhortation, and comfort. 

[4] He that speaketh in an unknown tongue edifieth himself; but he that prophesieth edifieth the church. 

[5] I would that ye all spake with tongues, but rather that ye prophesied: for greater is he that prophesieth than he that speaketh with tongues, except he interpret, that the church may receive edifying. 
Chapter three summarized the first eleven chapters of 1 Corinthians and highlighted the many reprimands they had received from the Spirit through the Apostle Paul.  Now, in seeking to lead the Corinthian Christians to a proper understanding of the workings of the Spirit, especially the gift of tongues, Paul will use several methods of argumentation. Rather than speaking immediately against their practice in the meetings, he desired first to find a common ground and then attempt to bring them to his position by the end of his presentation. This procedure was recognized by Chadwick.
The entire drift of the argument of 1 Cor. xii-xiv  is such as to pour a douche of ice-cold water over the whole practice. But Paul could hardly have denied that the gift of tongues was a genuine supernatural charisma without putting a fatal barrier between himself and the Corinthian enthusiasts…. [for] the touchstone of soundness in the eyes of those claiming to be possessed by the Spirit was whether their gift was recognized to be a genuine work of God. To deny this recognition was to prove oneself to be altogether lacking in the Spirit. That Paul was fully aware of this issue appears not only from 1 Cor ii.14–15 , but also from 1 Cor xiv.37–8 , a masterly sentence which has the effect of brilliantly forestalling possible counter-attack at the most dangerous point, and indeed carries the war into the enemy camp. To have refused to recognize the practice as truly supernatural would have been catastrophic. Paul must fully admit that glossolalia is indeed a divine gift; but, he urges, it is the most inferior of all gifts. But Paul does more than admit it. He asserts it: eucharisto to theo, panton humon mallon glossais lalo (xiv 18 ). No stronger assertion of his belief in the validity of this gift of the Spirit could be made; and in the context it is a master touch which leaves the enthusiasts completely outclassed and outmaneuvered on their own ground. Cited from D. W. B. Robinson, “Charismata versus Pneumatika: Paul’s Method of Discussion,” Reformed Theological Review 21 (May-August 1972): 49-50.  

Many of Paul’s statements, then, should perhaps be recognized as assuaging rather than commendatory. The statement, “One who speaks in a tongue edifies himself” (1 Cor 14:4) is not commendatory. Paul merely conceded a point here for argument. He did not affirm the legitimacy of that believer’s experience as from the Holy Spirit. One might even say that irony is to be found in Paul’s statement.  In a body analogy, where the members are all parts, a “self edifying” part would be a tumor at best or a cancer at its worst. This is the same form of sarcasm and irony that Paul used in 1 Corinthians 4:8-10 (see pg 31 &32).
It should be carefully noted that if Paul is not using irony here, then he is crediting very carnal believers with an intimacy with the Holy Spirit and with God, with deep spiritual experiences, that all his other writings, and all the rest of Scripture, teach most emphatically can never be entered into by a carnal believer…. He is using irony as a weapon to lay bare the emptiness of the claims of carnal believers.  In addition, if Paul’s statement is one of truth, not irony, then it contradicts 1 Corinthians 12:7, that grace-gifts (χαρίσματα) are “for the common good,” and also 13:1–3, that gifts are not to be self-centered.  
Paul’s statement in verse 5 that he “would that ye all spake with tongues, but rather that ye prophesied:”, is further proof of the sarcasm employed  by the Spirit. The entire presentation of chapter 12 proved that the body was one of many parts/gifts and that the body would be a monstrosity if all had the same gift.  He doses however say, that if there were one gift he would wish upon every member of the body it would be prophecy, in order “that the church may receive edifying”. 
The word for “edification” is oikodomé, building up the house (oíkos). A house is a building to shelter people. When one is in public worship, the paramount concern must be how all the believers should be built up and not how someone or a small group may selfishly benefit by the public experience. In Christian worship the individual worshiper ought to be concerned how he or she can spiritually benefit others by what he or she does and says.

The principle of edification is based on categorizing the Greek noun OIKODOME.  This noun is found in Rom 14:19; 2 Cor 10:8, 13:10; Eph 4:12,16, 29; 2 Cor 14:5,12,26.  In all these passages, it has a dual connotation.

a. Collectively it refers to the formation of the royal family of God during the entire period of the Church Age; i.e., the building up of the body of Christ.  When the royal family is completed, the Rapture of the Church will occur.


b. Individually it refers to the spiritual growth and/or momentum in the Christian way of life.  Hence, the individual connotation refers to the carrying out of the plan of God for the believer, resulting in the glorification of God.  In his second letter to the Corinthians, Paul states that the reason he wrote his first letter so harshly was 2 Cor 13:10, "For this reason, I am writing these things while absent, in order that when I am present, I may not use severity in compatibility with the authority which God has given to me for the purpose of your edification, and not for the purpose of destroying you."
I. In what does edification consist? 1. It has respect to those who are already built upon the one Foundation—Christ. The minister of Christ, like other workmen, must begin at the beginning. When men receive the gospel, then, and only then, are they in a position to be “edified.” 2. It consists in the building up of the Christian character in the case of individuals. The resemblance to Christ is what is mainly to be sought. 3. And in the formation of solid and serviceable Christian societies, all of which are parts of the holy temple which is being reared to the glory of God.

II. By what means is edification promoted? 1. The means divinely appointed and approved are moral and spiritual. All employment of mechanical or political agency to secure such an end is to be condemned, as both inappropriate and useless. 2. Personal agency is that which the New Testament exemplifies and which experience approves. Living spirits, full of love and sympathy, are divinely qualified to engage in such a work as this. 3. The presentation of truth, the addressing of language of encouragement and promise, of admonition and rebuke,—these are emphatically the scriptural methods of edification. Of all these abundant and very instructive examples may be found in this very Epistle.

III. What purposes does edification subserve? 1. The welfare, the highest spiritual development and happiness, of those who are edified. 2. The impression thus made upon the world by the presence in the midst of it of a Divine temple reared with human souls. 3. The honour and glory of the heavenly Architect himself.

 Spence-Jones, H. D. M. (Hrsg.): The Pulpit Commentary: 2 Corinthians. Bellingham, WA : Logos Research Systems, Inc., 2004, S. 302

The Unfruitful Christian 1Corinthians 14:6-14
[6] Now, brethren, if I come unto you speaking with tongues, what shall I profit you, except I shall speak to you either by revelation, or by knowledge, or by prophesying, or by doctrine? 

[7] And even things without life giving sound, whether pipe or harp, except they give a distinction in the sounds, how shall it be known what is piped or harped? 
[8] For if the trumpet give an uncertain sound, who shall prepare himself to the battle? 

[9] So likewise ye, except ye utter by the tongue words easy to be understood, how shall it be known what is spoken? for ye shall speak into the air. 

[10] There are, it may be, so many kinds of voices in the world, and none of them is without signification. 

[11] Therefore if I know not the meaning of the voice, I shall be unto him that speaketh a barbarian, and he that speaketh shall be a barbarian unto me.

[12] Even so ye, forasmuch as ye are zealous of spiritual gifts, seek that ye may excel to the edifying of the church. 

[13] Wherefore let him that speaketh in an unknown tongue pray that he may interpret. 
[14] For if I pray in an unknown tongue, my spirit prayeth, but my understanding is unfruitful.

Not enough has been said about the “unfruitful” nature of the type of tongues spoken by the Church in Corinth.  Paul has already warned them about being “carried away” as they were once accustomed to doing.  But now, as he gets to the close of his presentation, he is going to say something that forever should have destroyed the ill-legitimate use of the gift of tongues.  He begins this section by stating that using tongues is unprofitable to the hearer (vs.6) and that as a trumpet playing a unfamiliar sound, he who uses tongues in the church is like a “barbarian” who speaks a strange langue.  Finally, he gives them one more exhortation with vs12. “Even so ye, forasmuch as ye are zealous of spiritual gifts, seek that ye may excel to the edifying of the church.”

With that statement in vs12, two conclusions are presented.  The first begins in vs13 with a seemingly sarcastic statement “pray that he may interpret.”  The statement carries sarcasm because it violates what has already been stated about “spiritual gifts”, namely that they are given by the Spirit “dividing to every man severally as he will.”  A hand cannot pray to be made a foot, and an eye cannot pray to be made a nose, so also he who speaks in tongues cannot ask to now also be an interpreter unless that gift was bestowed upon him along with the gift of tongues.   So once again an apparent instruction to pray can be viewed as a statement of sarcasm.  We now come to vs14, a verse that has a most unusual statement, “my understanding is unfruitful.”
Before we can appreciate the statement of “unfruitful” tongues, it is necessary for us to accept what the scriptures say about bearing (good) fruit. Although there are many passages of scripture that exhort the Christian to bear fruit acceptable unto God, only one passage is necessary for our purpose:

John 15:1 I am the true vine, and my Father is the husbandman.

 2 Every branch in me that beareth not fruit he taketh away: and every branch that beareth fruit, he purgeth it, that it may bring forth more fruit.

 3 Now ye are clean through the word which I have spoken unto you.

 4 Abide in me, and I in you. As the branch cannot bear fruit of itself, except it abide in the vine; no more can ye, except ye abide in me.

 5 I am the vine, ye are the branches: He that abideth in me, and I in him, the same bringeth forth much fruit: for without me ye can do nothing.
As the “true vine,” Christ is very explicit in declaring that we as branches are to bear fruit.  But he is even more explicit that such fruit can only come when the branch “abide in the vine.”  Being fruitful is a distinct characteristic of being a Christian.  In Gal. 5:22 we are given a detailed description of the “fruit of the Spirit” and we are told in Romans 7:4 that the very resurrection of Christ was in order “that we should bring forth fruit unto God.”  Therefore, being unfruitful is not a characteristic of the Spirit filled and Christ centered believer.  
Unfruitful comes from the Greek work “akarpos” and is translated unfruitful 6 times and 1 time “without fruit.”  It means, barren, impotent, infertile, unprofitable and not yielding what it ought to yield.  We shall look at each of its seven uses in the New Testament, ending with 1 Corinthians 14:14.
1. From The Deciet of Riches and Cares of The World

Matthew 13:22 He also that received seed among the thorns is he that heareth the word; and the care of this world, and the deceitfulness of riches, choke the word, and he becometh unfruitful.

Mark 4:19 And the cares of this world, and the deceitfulness of riches, and the lusts of other things entering in, choke the word, and it becometh unfruitful.

The above two scriptures are from the parable of the sower.  Christ is explaining that the seed that fell in the thorns is analogous to a worldly believer who allows his lust for worldly things to make him become unfruitful.  In this instance the believer becomes barren and his works are totally unprofitable to God.  The thorns cut into the tender stalk, representing a young believer who is unable to resist the attack of worldly thorns.   So here, “unfruitful” is used to describe a believer who has become useless to God.  
2.  From The Works of Darkness

Ephesians 5:11 And have no fellowship with the unfruitful works of darkness, but rather reprove them.

The third scripture is used to describe the works of evil or “darkness”.  Two key words in this verse are “fellowship” and “reprove”.  In addressing these words, Wuest writes:
“Fellowship” is sunkoinōneō, “to become a partaker together with others.” The word refers to a joint-participation between two or more individuals in a common interest and a common activity. “Reprove” is elegchō (ἐλεγχω), “to reprove or rebuke so as to bring out conviction or confession of guilt.” Trench says that the word “implies not merely the charge, but the truth of the charge, and further the manifestation of the truth of the charge; nay, more than all this, very often also the acknowledgment, if not outward, yet inward, of its truth on the part of the accused; it being the glorious prerogative of the truth in its highest operation not merely to assert itself, and to silence the adversary, but to silence him by convincing him of his error.”   Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S. Eph 5:11
According to Wuest, we should not be content with a passive attitude towards “unfruitful works of darkness”, but take the offensive and expose their wickedness, whether in public or in the domestic circle. A testimony has to be lifted up against ways that are so shameful and that bring down the wrath of God.   So in conclusion, “unfruitful” in this verse describes evil, that which is at war against God.  Together, the two uses of “unfruitful” would be translated as:

“useless evil (at war with God)”.
3. From Lack of Good Works

Titus 3:14 And let ours also learn to maintain good works for necessary uses, that they be not unfruitful.
In the “Letters of our Lord” (Revelation 2, 3), Jesus again and again writes, “I know your works.” Even corrupt Thyatira had many good works.  As is well known, the Pastoral Epistles are especially rich in exhortations to good works. Consider, for example, the following verses,  : “Let them do good, that they be rich in good works, ready to give, willing to share” (1 Tim 6:18). Titus is told by senior missionary Paul to show himself “to be a pattern of good works” (Titus 2:7).
The very purpose of Christ’s redemption was to create a people to be like Him, going about doing good. Paul expresses this in Titus 2:14: “who gave Himself for us, that He might redeem us from every lawless deed and purify for Himself His own special people, zealous for good works.”  An occasional good deed is not enough; neither is starting out well and then letting our good deeds slide and gradually forgetting to do them.  We must continually “consider one another in order to stir up love and good works” (Heb 10:24). In the last chapter of Titus Paul says twice within a few verses that “our people” have to keep at it, once in Titus 3:14 and once in:
Titus 3:8 This is a faithful saying, and these things I want you to affirm constantly, that those who have believed in God should be careful to maintain good works. These things are good and profitable to men. 

 In verse 14, Paul once again uses the thought of maintaining good works but now uses a term to identify the opposite of good works.  “Our people must learn to devote themselves to doing what is good, in order that they may provide for daily necessities and not live unproductive lives.”  The final phrase in this sentence, “in order that they may provide for daily necessities and not live unproductive lives,” applies to their assisting others with pressing needs, and the word “unproductive” is literally “unfruitful.”  Based on the uses of “unfruitful” so far, the word means:
“useless, evil (at war with God), unproductive”
So far, each use of “unfruitful” is an adjective used to describe actions that are not acceptable unto God.  Our last two verses before we consider 1 Cor. 14:14 will further increase our understanding of exactly what the Spirit was was saying about “unknown tongue”
4. From Lack of Knowledge

 2 Peter 1:8 For if these things be in you, and abound, they make you that ye shall neither be barren nor unfruitful in the knowledge of our Lord Jesus Christ.  
To understand the significance of “unfruitful” in this verse we must first understand the conclusion that is presented by the words “For if these things be in you.”  The phrase could be translated “for if these qualities are yours and are increasing” and depicts the marks of abundant growth. The “qualities” spoken of are the seven elements of spiritual growth elaborated in verses 5–7.  The abundance of the growth is depicted by two participles: “these things be in you, and abound.”    The words “be in you” imply that these qualities have become a rightful part of a persons character, not a mere fleeting manifestation.  The added participle, “abound” or “are increasing”, indicates Peter’s real concern for his readers. The verb may mean “to be present in abundance,” or “to increase, to bring forth in abundance.” However, the present tense depicts a continuing process:  and implies that the believer’s growth must be a process involving continuing increase leading to abundance. Lack of such growth is a sign of inner deterioration and impending death.

Now comes the double negative adjectives, “barren” and “unfruitful”.  “Barren” could be translated “useless” and literally means “unworking”, it denotes one who avoids labor for which he should assume responsibility. In James 2:20 the term is used of a faith that fails to show itself in works. The double negative pictures believers as diligently cultivating these qualities. “Unfruitful” pictures a fruit tree which remains without fruit under the most favorable conditions.   So, if they possess the qualities mentioned in verses 5-7, they are “neither barren (useless) nor unfruitful”.  What is most interesting is what comes next, “in the knowledge of out Lord Jesus Christ.”  They will not be “barren” or “unfruitful” in the true knowledge of Christ.  
The phrase “in the true knowledge of our Lord Jesus Christ” has been understood in two ways. Some take the preposition “in” to mean “in respect to” and understand the meaning to be that they will be neither useless nor barren in regard to their knowledge of Christ as believers. Others prefer to retain the usual meaning of the preposition “in” εἰς (“unto”) as denoting the goal toward which their growth looks. Knowledge of Jesus Christ is “the aim toward an ever greater measure of which they are continually to advance.” It implies an intimate and growing knowledge of One whom they already know. It is knowledge “of,” not merely “about,” the Person whom Peter and his readers acknowledge as “our Lord Jesus Christ.”  So, here, “unfruitful” literally means “ignorant” of the knowledge of Jesus Christ.  An expanded translation of this verse might read as follows:
For if these things are your natural and rightful possession, and are in superabundance, they so constitute you that you are not idle nor unfruitful in the full knowledge of our Lord Jesus Christ.  Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S.  
Based on the usage of “unfruitful” so far, the word means:
“useless, evil (at war with God), unproductive, ignorant”
5. From False Teachers

Jude 1:12 These are spots in your feasts of charity, when they feast with you, feeding themselves without fear: clouds they are without water, carried about of winds; trees whose fruit withereth, without fruit, twice dead, plucked up by the roots;

The book of Jude describes a group of teachers that not only were present in   the early Church, but would be predominate in the Church of the last days.  When Jude is joined alongside the scriptures of the last times, he helps complete the description of this most unique group of false teachers.  The character of these apostates, is glimpsed in the picture of their daring conduct, as depicted in verses 12–13  in a series of five pointed metaphors, all drawn from nature. The Spirit used sky, land, and sea to illustrate their character. Each word picture is sharpened by additional descriptive expressions.  But to this writer, no description is more informative than the one found in verse 15, where the Lord is said to have to “convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him.”  The word “convince” is {exelegcho} and means to present evidence in order to prove someone wrong.  That Christ will have to do this to the false teachers of the last days implies that these teachers have even deceived themselves even as Paul told Timothy they would do in 2Timothy 3:13 But evil men and seducers shall wax worse and worse, deceiving, and being deceived.”
The description that was used from the land uses our word “unfruitful”. They were called “autumn trees without fruit, doubly dead, uprooted,” which is a graphic picture of the lifeless condition of these men. Four attributives expand the figure which presents these apostates as trees. The words “whose fruit withereth” is from the adjective “autumn” (phthinoporinos), used only here in the New Testament and is commonly understood to denote a time of late autumn at the very end of the fruit harvest.   It implies that these trees have demonstrated their unproductive condition in the autumn of the church age.  However, one exegete suggests that since in “near east countries the harvest normally falls well before late autumn,” the adjective here points rather to “the season when trees shed their leaves,” leaving the “branches bare and leafless, with all growth sapped, at the approach of winter.”  In this case the figure would point to the lifeless nature of these apostates. Three other adjectives confirm their lifeless state.
The apostates were “without fruit” (unfruitful), not that their fruit had been removed, but they had not produced any fruit. They were spiritually barren.  They were “doubly dead”, stressing the spiritual plight of these men. This figure apparently was intended to denote trees that were dead in appearance as well as in their inner state.  Unlike the tree that Christ cursed, who had leaves and should have had fruit, these false teachers of the autumn season had no fruit as indicated by leafless condition.  No fruit and no leaves, “twice dead” and ready for judgment.  

Also they were like trees “uprooted” {ek-rid-zo'-o}, leaving no question of their hopeless state. The aorist passive participle views the uprooting as already having taken place; judgment had already been exercised against them (cf. Matt 15:13). An uprooted tree is an Old Testament symbol of divine judgment (Ps 52:5; Prov 2:22; Jer 1:10). These epithets lead to a natural climax: The apostates were fruitless, lifeless, and rootless.   Wuest expands this verse thusly:
These are the hidden rocks in your love feasts, sumptuously feasting with you without fear, as shepherds leading themselves to pasture, waterless clouds carried past by winds, autumn trees without fruit, having died twice, rooted up.  Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S. Jud 11-12
We have now concluded our look at all the uses of “unfruitful” except for its use in 1 Corinthians 14:14.  Thus far it has been translated to have the following meanings:

“useless, evil (at war with God), unproductive, ignorant and a dead apostate activity”
In every use, the Spirit uses this word to imply something that is bad, not neutral but evil.  How could the Spirit use this word to describe a gift He has given.  We must now discuss our last use of “unfruitful” for the answer.
6. From Speaking in Tongues

1 Corinthians 14:14 For if I pray in an unknown tongue, my spirit prayeth, but my understanding is unfruitful.
 An exegesis of the verse is not needed for we are only investigating the Spirits’ use of the word “unfruitful”.  Thus far we have seen that “unfruitful” is never use in a positive or neutral manner.  It has always been used to express aggressive actions or as a description of someone who is in evolved in “evil”.  The rules of Biblical interpretation demand that the same understanding of the word be applied here in 1 Corinthians 14:14.  The two key words are “understanding” and “unfruitful”.  
The first key word is “understanding”, the Greek word being {nous} which means mind or intellect.  Paul, in his discourse on the “law of the mind” found in Romans 7:23 gives us our meaning as the flowing quote shows:  
The law of my mind (τῷ νόμῳ τοῦ νοός μου). Νοῦς mind, is a term distinctively characteristic of Paul, though not confined to him. See Luke 24:45; Apoc. 13:18; 17:9.

Paul’s usage of this term is not based, like that of spirit and flesh, on the Septuagint, though the word occurs six times as the rendering of lebh heart, and once of ruach spirit.  He uses it to throw into sharper relief the function of reflective intelligence and moral judgment which is expressed generally by καρδία heart.  
The key to its Pauline usage is furnished by the contrast in 1 Cor. 14:14–19, between speaking with a tongue and with the understanding (τῷ νοΐ), and between the spirit and the understanding (ver. 14). There it is the faculty of reflective intelligence which receives and is wrought upon by the Spirit. It is associated with γνωμή opinion, resulting from its exercise, in 1 Cor. 1:10; and with κρίνει judgeth in Rom. 14:5.
Vincent, Marvin Richardson: Word Studies in the New Testament. Bellingham, WA : Logos Research Systems, Inc., 2002, S. 3:82-83

The second key word is “unfruitful.”  Christ said when He (the Spirit) comes; He will teach you all things.  The things He teaches us are not emotional experiences, but the true wisdom and knowledge of our Lord and Savior Jesus Christ.  As we have already seen, Peter said we were not to be “unfruitful in the full knowledge of our Lord Jesus Christ.”   So before we precede, lets do a little exercise and reinterpret our verse and replace “unfruitful” with the definitions we have shown it means thus far.
 “useless, evil (at war with God), unproductive, ignorant and a dead apostate activity”
1. my mind is “useless”

2. my mind is “evil (at war with God)”

3. my mind is “unproductive (I learn nothing)” 

4. my mind is “ignorant” (of the full knowledge of Jesus Christ)

5. my mind is “dead and apostate activity”

Which definition is correct, or are all definitions correct?.  Why would the Spirit of God say that He is involved in any of the above actions?  Unless we come to the understanding that the Corinthian Church’s abuse of the true gift of tongues has lead to them speaking in an “unknown” form of tongues, then verse 14 cannot be understood.  The Spirit of God gives no gift that is “useless, evil (at war with God), unproductive, ignorant and dead apostate”.  For Him to describe “unknown tongues” as “unfruitful” must indicate that Paul has been lead by the Spirit to continue his sarcastic rebuke of the Corinthians here in chapter 14:14.  Years ago when teaching this verse in a Bible Study course, the words “zero concept learning” were used to describe “my mind is unfruitful”. It was taught that there was no instance in which an interaction with the Spirit of God produced a condition of “no learning” or an “unfruitful” mind”.  The conclusion is obvious, what the Corinthians were doing was not the gift of tongues as given by the Spirit but a useless substitute.  With this understanding, it becomes easy to see why Paul said we were not to be children in understanding, but men.  He then concluded with why some were children, they had forgotten the teaching of Isaiah:

…… tongues are for a sign, not to them that believe, but to them that believe not:
CHAPTER SIX
[15] What is it then? I will pray with the spirit, and I will pray with the understanding also: I will sing with the spirit, and I will sing with the understanding also. 

[16] Else when thou shalt bless with the spirit, how shall he that occupieth the room of the unlearned say Amen at thy giving of thanks, seeing he understandeth not what thou sayest? 

[17] For thou verily givest thanks well, but the other is not edified. 

[18] I thank my God, I speak with tongues more than ye all: 

[19] Yet in the church I had rather speak five words with my understanding, that by my voice I might teach others also, than ten thousand words in an unknown tongue 

We have agreed that the most controversial of the gifts of the Spirit is the gift of tongues. On the day of Pentecost Jews who had come to Jerusalem for the feast were amazed to hear the apostles speak in their languages, and they asked the question, “And how is it that we each hear them in our own language to which we were born?  This was clearly a supernatural work of God and a testimony to the authority and truth of the apostles’ message concerning Jesus Christ.
As we have already shown, two other instances occurred in Acts—one in Acts 10–11  on the occasion of Peter speaking to the house of Cornelius, and the other in Acts 19. In Acts 11 Peter, analyzing their speaking in tongues, said, “And as I began to speak, the Holy Spirit fell upon them, just as He did upon us at the beginning” (Acts 11:15). When Paul encountered certain disciples of John the Baptist at Ephesus, as he “laid his hands upon them, the Holy Spirit came on them, and they began speaking with tongues and prophesying” (Acts 19:6).
 In all three instances in Acts speaking in tongues served to prove that what was taking place was a genuine work of God.  The purpose of speaking in tongues is clearly defined in the Scriptures. It was to be a sign to attest to the gospel, a proof to the unsaved of the genuineness of the Holy Spirit’s work (1 Cor 14:22). Though words were expressed and the glory of God was revealed, there is no instance in Scripture where a doctrine was revealed through speaking in tongues, and it does not seem to have been a major vehicle for the revelation of new truth. Interestingly Jews on the day of Pentecost were converted to Christ not after they heard tongues-speaking (Acts 2:5–12) but after Peter preached the gospel (2:14–41).  Of the passages in 1 Corinthians which speak about the gift of Tongues, the following excerpt is very informative: 
The only passage in the New Testament that deals theologically with the gift of tongues is found in 1 Corinthians 12–14 . In the Corinthian church, plagued with so many doctrinal and spiritual problems, it is rather significant that three chapters of Paul’s epistle to them are devoted to expounding the purpose and meaning of tongues, giving more attention to this problem than to any other that existed in the Corinthian church. The chapters were written to correct and regulate speaking in tongues rather than to exhort the Corinthian believers to exercise this gift. In light of the fact that none of the other epistles or New Testament books apart from the Book of Acts deals at all with this subject, it would seem apparent that speaking in tongues, though it existed in the early church, was not a major factor in the church’s evangelism, spiritual life, or demonstration of the power of God. It seems to have been prominent only in a church that was notoriously unspiritual (cf. 1 Cor 1–11 ).  John F. Walvoord, Dallas Theological Seminary: Bibliotheca Sacra Volume 143. Dallas Theological Seminary, 1986; 2002, S. 143:114-120
In 1 Corinthians 14 the discussion of the significance of the gift of tongues is developed in detail. Paul made at least five major points. First, he defined tongues as a gift that is not nearly so important as other gifts such as the gift of teaching or the gift of prophecy. Second, Paul wrote that speaking in tongues should not be exercised in the Corinthian assembly unless an interpreter was present. The principal exercise of speaking in tongues was to be in private, but even here Paul indicated that praying with understanding is better than praying in an unknown tongue (1 Cor 14:15).  
Third, the importance of speaking in tongues resides in the fact that it is a sign to unbelievers—a demonstration of the supernatural power of God, not primarily intended for the edification of believers (1 Cor 14:21–22).  Fourth, the spiritual gift of speaking in tongues as well as exercising the gift of prophecy should be regulated and should not be allowed to dominate the assembly. The principle is that these gifts should be exercised only if the church is edified.  Fifth, Paul allowed speaking in tongues to be exercised and not forbidden, but its limitations should be recognized and its exercise should be in keeping with its value. From Paul’s discussion of the gift of tongues in 1 Corinthians 14, as well as from 1 Corinthians 12–13 , it is evident that speaking in tongues was not intended to be a primary source of revelation or a primary experience of power in the church. It was rather collateral and auxiliary as a proof of the truth of God.
Tongues are for a sign. Signs are for the Jews.

1 Cor. 14:20-31 

[20] Brethren, be not children in understanding: howbeit in malice be ye children, but in understanding be men. 

[21] In the law it is written, With men of other tongues and other lips will I speak unto this people; and yet for all that will they not hear me, saith the Lord. 

[22] Wherefore tongues are for a sign, not to them that believe, but to them that believe not: but prophesying serveth not for them that believe not, but for them which believe. 

[23] If therefore the whole church be come together into one place, and all speak with tongues, and there come in those that are unlearned, or unbelievers, will they not say that ye are mad? 
[24] But if all prophesy, and there come in one that believeth not, or one unlearned, he is convinced of all, he is judged of all: 

[25] And thus are the secrets of his heart made manifest; and so falling down on his face he will worship God, and report that God is in you of a truth. 

[26] How is it then, brethren? when ye come together, every one of you hath a psalm, hath a doctrine, hath a tongue, hath a revelation, hath an interpretation. Let all things be done unto edifying. 

[27] If any man speak in an unknown tongue, let it be by two, or at the most by three, and that by course; and let one interpret. 

[28] But if there be no interpreter, let him keep silence in the church; and let him speak to himself, and to God. 

[29] Let the prophets speak two or three, and let the other judge. 

[30] If any thing be revealed to another that sitteth by, let the first hold his peace. 

[31] For ye may all prophesy one by one, that all may learn, and all may be comforted. 

1 Corinthians 14:22 Wherefore tongues are for a sign, not to them that believe, but to them that believe not: but prophesying serveth not for them that believe not, but for them which believe. 

At least four arguments lead to the conclusion that speaking in tongues was temporary. First, there was no exercise of speaking in tongues before Pentecost. Christ and the apostles and John the Baptist did not exercise the gift of speaking in tongues prior to the day of Pentecost. There is no evidence that such a gift was given in the Old Testament period. So since such a gift was given at Pentecost it also could be withdrawn by God’s sovereign will. 
Second, the statement is made in 1 Corinthians 13:8 that tongues would cease. It can be debated whether this means that the gift of tongues would cease when the New Testament canon was completed or would cease at some future time. But, as we proved in Chapter 1 tongues would cease as Isaiah prophesied when the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.  This event happened in 70 A.D. when Titus conquered Jerusalem.  These evidences seem to point to the conclusion that speaking in tongues is not a gift which was exercised throughout the entire church period.
Third, though it is debated, it seems evident that other spiritual gifts, such as the gift of apostleship, the gift of prophecy, the gift of miracles, and the gift of healing, were temporary. If these gifts, so effective in establishing the church, were used in the apostolic period but seem to have faded thereafter, it would follow that the gift of tongues might have a similar withdrawal from the church.
Fourth, tongues were especially to be a sign to Israel. Isaiah prophesied, “Indeed, He will speak to this people through stammering lips and a foreign tongue” (Isa 28:11). This is quoted in 1 Corinthians 14:21–22 as being fulfilled in the exercise of speaking in tongues. Such a sign gift would be fitting and effective at the beginning of a new age, but it would not necessarily be required throughout a long period of time.  Biblically speaking, a sign must meet certain criteria, the following six points will brieftly review these criteria as we now look at Paul’s conclusion that “tongues are for a sign”.
“SIGN”   semeion  1) a sign, mark, token 1a) that by which a person or a thing is distinguished from others and  is known 1b) a sign, prodigy, portent, i.e. an unusual occurrence, transcending the common  course of nature 1b1) of signs portending remarkable events soon to happen 1b2) of miracles  and wonders by which God authenticates the men sent by him, or by which men prove that  the cause they are pleading is God's  
Exodus 31:13 Speak thou also unto the children of Israel, saying, Verily my sabbaths ye shall keep: for it is a sign between me and you throughout your generations; that ye may know that I am the LORD that 

Numbers 16:38 The censers of these sinners against their own souls, let them make them broad plates for a covering of the altar: for they offered them before the LORD, therefore they are hallowed: and they shall be a sign unto the children of Israel.

Numbers 26:10 And the earth opened her mouth, and swallowed them up together with Korah, when that company died, what time the fire devoured two hundred and fifty men: and they became a sign.

Joshua 4:6 That this may be a sign among you, that when your children ask their fathers in time to come, saying, What mean ye by these stones?

Isaiah 7:14 Therefore the Lord himself shall give you a sign; Behold, a virgin shall conceive, and bear a son, and shall call his name Immanuel.

Isaiah 38:7 And this shall be a sign unto thee from the LORD, that the LORD will do this thing that he hath spoken;

8 Behold, I will bring again the shadow of the degrees, which is gone down in the sun dial of Ahaz, ten degrees backward. So the sun returned ten degrees, by which degrees it was gone down.

Matthew 12:38 Then certain of the scribes and of the Pharisees answered, saying, Master, we would see a sign from thee.
1. Law of first mention: A sign given that the Jew Might believe. 
Exodus 4:1-8 
1 And Moses answered and said, But, behold, they will not believe me, nor hearken unto my voice: for they will say, The LORD hath not appeared unto thee.

 2 And the LORD said unto him, What is that in thine hand? And he said, A rod.

 3 And he said, Cast it on the ground. And he cast it on the ground, and it became a serpent; and Moses fled from before it.

 4 And the LORD said unto Moses, Put forth thine hand, and take it by the tail. And he put forth his hand, and caught it, and it became a rod in his hand:

 5 That they may believe that the LORD God of their fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath appeared unto thee.

 6 And the LORD said furthermore unto him, Put now thine hand into thy bosom. And he put his hand into his bosom: and when he took it out, behold, his hand was leprous as snow.

 7 And he said, Put thine hand into thy bosom again. And he put his hand into his bosom again; and plucked it out of his bosom, and, behold, it was turned again as his other flesh.

 8 And it shall come to pass, if they will not believe thee, neither hearken to the voice of the first sign, that they will believe the voice of the latter sign. 
2. A sign is the division between Jew and Gentile. Exodus 8:22-23  
22 And I will sever in that day the land of Goshen, in which my people dwell, that no swarms of flies shall be there; to the end thou mayest know that I am the LORD in the midst of the earth.

 23 And I will put a division between my people and thy people: to morrow shall this sign be.

3. Sign so the Jew can see and believe. Exodus 19:9 
And the LORD said unto Moses, Lo, I come unto thee in a thick cloud, that the people may hear when I speak with thee, and believe thee for ever. And Moses told the words of the people unto the LORD. Isaiah 41:17-20 When the poor and needy seek water, and there is none, and their tongue faileth for thirst, I the LORD will hear them, I the God of Israel will not forsake them. I will open rivers in high places, and fountains in the midst of the valleys: I will make the wilderness a pool of water, and the dry land springs of water. I will plant in the wilderness the cedar, the shittah tree, and the myrtle, and the oil tree; I will set in the desert the fir tree, and the pine, and the box tree together: That they may see, and know, and consider, and understand together, that the hand of the LORD hath done this, and the Holy One of Israel hath created it.

4. The Miracles of Jesus were for a sign to the Jew, that he would believe. John 11:41-48  

41 Then they took away the stone from the place where the dead was laid. And Jesus lifted up his eyes, and said, Father, I thank thee that thou hast heard me.

42 And I knew that thou hearest me always: but because of the people which stand by I said it, that they may believe that thou hast sent me.

43 And when he thus had spoken, he cried with a loud voice, Lazarus, come forth.

44 And he that was dead came forth, bound hand and foot with graveclothes: and his face was bound about with a napkin. Jesus saith unto them, Loose him, and let him go.

45 Then many of the Jews which came to Mary, and had seen the things which Jesus did, believed on him.

46 But some of them went their ways to the Pharisees, and told them what things Jesus had done.

47 Then gathered the chief priests and the Pharisees a council, and said, What do we? for this man doeth many miracles.

48 If we let him thus alone, all men will believe on him: and the Romans shall come and take away both our place and nation.

John 13:19 Now I tell you before it come, that, when it is come to pass, ye may believe that I am he.
5. The Gentiles are not permitted a sign. 1 Corinthians 1:22-23 
For the Jews require a sign, and the Greeks seek after wisdom: But we preach Christ crucified, unto the Jews a stumblingblock, and unto the Greeks foolishness; 1 Corinthians 13:8 Charity never faileth: but whether there be prophecies, they shall fail; whether there be tongues, they shall cease; whether there be knowledge, it shall vanish away.

6. Our Generation can receive no sign, save the death, burial, and resurrection of Jesus Christ.  
Matthew 16:1-4 The Pharisees also with the Sadducees came, and tempting desired him that he would show them a sign from heaven. He answered and said unto them, When it is evening, ye say, It will be fair weather: for the sky is red. And in the morning, It will be foul weather to day: for the sky is red and lowering. O ye hypocrites, ye can discern the face of the sky; but can ye not discern the signs of the times? A wicked and adulterous generation seeketh after a sign; and there shall no sign be given unto it, but the sign of the prophet Jonas. And he left them, and departed. Mark 8:11-13 And the Pharisees came forth, and began to question with him, seeking of him a sign from heaven, tempting him. And he sighed deeply in his spirit, and saith, Why doth this generation seek after a sign? verily I say unto you, There shall no sign be given unto this generation. And he left them, and entering into the ship again departed to the other side. 
Other Commandments for Speaking in Tongues

1. Everything done in a service should edify the whole body. 1 Cor. 14:26 

    How is it then, brethren? when ye come together, every one of you hath a psalm, hath a doctrine, hath a tongue, hath a revelation, hath an interpretation. Let all things be done unto edifying.  
2. No More than three speaking in tongues. 1 Cor. 14:27  If any man speak in an unknown tongue, let it be by two, or at the most by three, and that by course; and let one interpret. 

3. Must speak in turn, not all at the same time. 1 Cor. 14:27  If any man speak in an unknown tongue, let it be by two, or at the most by three, and that by course; and let one interpret. 
4. Tongues are forbidden without an interpreter. 1 Cor. 14:28  But if there be no interpreter, let him keep silence in the church; and let him speak to himself, and to God.  
5. Women are expressly forbidden to speak in tongues publicly, 1 Cor. 14:34-35 Let your women keep silence in the churches: for it is not permitted unto them to speak (laleo); but they are commanded to be under obedience, as also saith the law. 
[35] And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak (lalein); in the church.  
6. You are to acknowledge these Commandments as from the Lord. 1 Cor. 14:38      But if any man be ignorant, let him be ignorant. 

7. If seeking gifts, covet prophecy. 1 Cor. 14:39  Wherefore, brethren, covet to prophesy, and forbid not to speak with tongues. 

8. You may not forbid to speak in tongues. (But note the commandments of God for doing so. If you are not obeying these you are not scriptural in your practice. But if you are obeying all of the commandments then you may not be forbidden to speak in tongues.  Therefore if you are speaking in tongues you know it is for a sign to the Jews)  
9. Do everything decently and in order. Do not allow that which brings forth confusion. 1 Cor. 14:40  Let all things be done decently and in order. 

How then can the exercise of speaking in tongues today, as claimed by many individuals, be accounted for? Some sort of a phenomenon that is identified as speaking in tongues is a manifest feature of contemporary Christianity. Three explanations are possible.
First, much of the phenomenon of so-called speaking in tongues today seems by all normal tests to be babbling without known words or language. Such can be explained by psychological means and without supernatural inducement.

Second, claims are made in some cases that speaking in tongues is in definite languages recognizable by those who are familiar with these languages. Though such claims are few and far between and hard to demonstrate, Satan is able to counterfeit the gift of tongues, and occasional reports have been given of those claiming to speak in tongues who actually expressed horrible blasphemies against God.
CHAPTER SEVEN
What’s It all Mean
The Sign Significance of Tongues

It is here that a consideration of the passage in 1 Corinthians 14:20–22 becomes imperative, for it is within that passage, as we have already seen,  that there is to be found the only direct and specific Scriptural statement regarding the purpose of the gift of tongues.   The apostle himself would rather speak five words in the assembly that could minister edification than ten thousand in an unknown tongue (14:19 ).  But if the gift of tongues be truly a sign to the generality of “them that believe not” (v. 22 ), it is hard to perceive why it should not have been the specially appropriate gift to exercise on any occasion when an unbeliever might be present. The solution to this apparent contradiction in thought is most naturally found by adhering faithfully to the precise significance of the apostle’s citation from the Old Testament. Tongues were given as a sign to the Jewish people only, from which it follows that the average heathen visitor to the Christian assembly (far more likely to be a Gentile than a hostile Jew) would be exposed to a phenomenon never intended for him in the first place.  
Anticipating not a few modern-day advocates of tongues, the Corinthian Christians were guilty of overvaluing the spiritual significance of this gift and misusing it. Yet, it is the gift of tongues that the apostle places last in his own list of charismata (1 Cor 12:28).  He also makes it plain by a series of questions that by no means was speaking were all to speak with tongues any more than that all should be apostles (1 Cor 12:29–30)—a caveat quite frequently ignored by modern tongues movements.  In chapter 14 he extol the principle of edification (a thing quite naturally desired for others where love is operating) as the paramount object to be sought in the assembly exercise of gifts. “Let all things be done unto edifying” (14:26) is here the guiding thought. Accordingly, verses 1–19 of chapter 14 are primarily occupied with the unfruitfulness of speaking in tongues not known to others in the assembly. The simple reason is that edification cannot result from utterances which cannot be understood.  
By way of preface to his crucial remarks to follow regarding the true purpose of tongues, the apostle cautions against any childishness in thinking about these matters. By so much, therefore, the hint is given that to exalt the gift, while overlooking the purpose for which God gave it, is to betray an immaturity which is inappropriate to spiritual adulthood. (The Greek word for “men” in verse 20 is τέλειοι, i.e., “mature.”) The all too conspicuous lack of serious and careful consideration of this pivotal section among present-day advocates of tongues, therefore, hardly speaks well for the maturity of understanding achieved by the modern movements claiming this gift.
 We have shown how Isaiah prophesied the end of tongues as a sign to the Jews was to take place when ….. the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.  Taken at face value, therefore, the Old Testament (specifically Isaiah 6:11 & 28:11–12) is here alleged by Paul to have prophesied the gift of tongues as a God-given sign to the Jewish nation—for the expression “this people” can, in its Old Testament setting, refer to no other.  It also foretold that the Jewish nation would reject the sign and would ultimately be destroyed.  
If, despite all that has been presented, there are some who would say that the passage nevertheless does not confine the sign to an unbelieving Jewish nation but refers to all unbelievers; two remarks can be made by way of reply. First and again, “this people” clearly delineates that tongues are a sign to unbelieving Jews and not all unbelievers. Second, unless the phrase “to them that believe not” be taken as a reference to the Jewish people distinctly referred to in verse 21 it is difficult indeed to comprehend the thought of verses 23–25 which follow. For in these verses the apostle plainly teaches that the average unbeliever who enters the assembly, upon hearing them all speak with tongues, will say that the Christians are mad (v. 23 ). So, the unbelievers of verse 21 are the Jews of verse 20, who understand the tongue when they hear it, and the unbelievers of verses 23-25 are gentiles. 
The Mistakes About Speaking in Tongues

1 Corinthians is the only place in the entire Bible where spiritual gifts are discussed, and Paul declared that he “would not have you ignorant” (I Corinthians 12:1).  Yet, the Corinthians were not ignorant of the fact of the spiritual gifts, for the Apostle had already said to them, “Ye come behind in no gift” (l:7).  They were well acquainted as to what the spiritual gifts were, but they were ignorant about the proper use of the gifts, as is evidenced by rebukes and instructions given in chapters 12-14. The mistakes made by the Corinthians are being repeated today to an even larger degree.  A brief review of some of these mistakes is appropriate be we conclude our study. 
(1) It is a mistake to assume that speaking in tongues is synonymous with the baptism of the Holy Spirit.  The Scriptures state emphatically that all saved persons have received the baptism of the Holy Spirit. “For by one Spirit are we all baptized into one body . . . ” (I Corinthians 12:13).  However, all did not speak in tongues. The question asked in verse 30, “Do all speak with tongues?” is so phrased so as to convey the expected answer, “No.”  The baptizing work of the Spirit is not an experience in the believer subsequent to salvation. Rather it is that act of the Holy Spirit which joins the believing sinner to the Body of Christ.  
(2) It is a mistake to assume that speaking in tongues is an evidence of being filled with the Spirit. All believers are commanded to “be filled with (controlled by) the Spirit” (Ephesians 5:18), but nowhere in Scripture are believers commanded to speak in tongues.  In Ephesians 5:18-21, three things are mentioned as evidence of being Spirit-filled; a joyful heart, a thankful heart and a submissive heart. There is no mention about speaking in tongues. To sum it up in one word, Christlikeness is the manifestation of being filled with the Spirit, and the Scriptures do not tell us that our Lord ever spoke in tongues.
(3) It is a mistake to assume that speaking in tongues is the fruit of the Spirit.  Galatians 5:22, 23 details nine characteristics that are the evidence of being filled with the Spirit. “But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness, faith, meekness, temperance.”  In Ephesians and Galatians the fullness and fruit of the Spirit are discussed, yet tongues-speaking is not mentioned once as evidence of the presence of the Spirit.  All Christians should be filled with the Spirit and all are to exhibit the fruit of the Spirit, but spirituality does not depend on speaking in tongues.  Christians should not feel that that they are lacking in spirituality because they have not spoken in tongues.  
(4) It is a mistake for a woman to speak in tongues. “Let your women keep silence in the churches: for it is not permitted unto them to speak . . .” (14:34). The prohibition here has a direct relation to the problem with which the Apostle is dealing, namely, speaking in tongues.   The setting of I Corinthians 14:34 has reference primarily to women speaking in tongues. Exegetically, it is clear and unmistakable that speaking in tongues was a gift limited to men and is never to be exercised by women. 
Let your women keep silence in the churches: for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law.
There are those who have said that Paul was only saying the above because that was the custom of the day.  Women were not considered equal to men.  However, the words “AS ALSO SAITH THE LAW”, that this verse is not based on the customs of the time, but on the Righteous Word of God. If this admonition were heeded today much of the present tongues movement would be eliminated for women are the worst offenders in the modern confusion of tongues.  Verses 27-33 give instruction for men in the matter of speaking in tongues. “If any man speak in an unknown tongue . . .” (14:27); verses 34-36 are directed to “women” exercising the gift of tongues. And if any women wanted to take issue with Paul, he would ask them one question, “Which book in all the inspired Scriptures was written as the result of the Holy Spirit revealing the woman?” (Verse 36). It is a mistake for a woman to speak in tongues.
(5) It is a mistake to assume that the sign-gifts are given to believers today. The prayers of believers have wrought miracles on the earth for 2000 years.  So miracles from the prayers of the righteous Children of God are not the subject of sign gifts spoken of here. The matter before us now is whether or not the Bible teaches that certain sign gifts such as tongues and the gift of miracles were temporarily given. The evidence of God’s Word must be the final source of authority. I am stressing this because there are many persons who are not students of the Bible, therefore their only source of knowledge and understanding is subjective, namely, reason or experience. Whatever appeals to their reason, or whatever experiences they have had, settle a matter for them once and for all time. It is not uncommon to hear someone say something like this: “I cannot believe in Hell because I cannot conceive a loving God sending anyone to such a place of torment.” Such persons might listen to clear and sound expositions on the biblical doctrine of Hell, and yet they will reject what the Bible teaches because of their inner feelings and rationale. And so their rationalization becomes their final authority.

Conclusion
It has been the purpose of this study to expound as accurately as possible the Biblical teaching concerning the gift of tongues. The position has been that this gift was sovereignly bestowed upon the early church for the purpose of authenticating their messengers and messages. However, with the completion of the New Testament and the destruction of Jerusalem, such a sign gift is no longer needed. Therefore, the temporary nature of the gift of tongues has been presented as the Scriptural teaching on this topic.  The fact that so many people in churches of all denominations are practicing the “unknown” form of tongues, does not take away from the authority of scripture.  
I find it amazing to see so many believers following after an experience that is un-Biblical over against following the clear teaching of the Word of God.  Recently I was told of a person who had joined a church and was now taking lessons on how to speak in tongues and receive the Baptism of the Holy Spirit.  I asked the person relaying the story if they had attempted to explain to this new believer that what they were doing was unscriptural.  They answered with the normal answer, “I didn’t know what to say”.  It is my hope that the information contained is this small booklet on tongues will help equip all children of God with the necessary information to make a Biblical decision about tongues.  We now know that tongues would only continue as a sign gift until ….. the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.  We also know that speaking in an “unknown tongue” is “useless, evil (at war with God), unproductive, ignorant and a dead apostate activity”  It is my prayer that none that read this book will be one of those who Jude said Christ would have “convince”  that what they were doing was “unfruitful” (Jude 15).
 THE GIFT OF ETERNAL LIFE

This prayer is dedicated to anyone without Christ, without hope, without eternal life.  Jesus Christ had you personally in mind when He went to the cross.  Every sin that you have ever committed—past, present, or future—was imputed to Him and judged so that at this moment you can have eternal life.

Eternal life is as close to you as your own soul.  In your soul you have volition.  The nonmeritorious expression of volition is called faith.  The object of faith always has the merit.  In eternal salvation, the object of faith is our Lord Jesus Christ, who carried our sins in His own body on the cross.

2Cor. 5:21, “For He [God] hath made Him [Christ] to be sin for us [as a Substitute for us], Who knew no sin; that we might be made the righteousness of God in Him.”

Wherever you are right now, eternal life is available to you.

John 3:16, “For God so loved the world, that He gave His only begotten Son, that whosoever believeth in Him should not perish, but have everlasting [eternal] life.”

In the privacy of your soul you have freedom.  You are free to exercise your option for eternal life.  You are free, therefore, at this moment to become the possessor of eternal life through faith in the saving work of Jesus Christ on cross, a work done on your behalf from the love He had for you personally.  The issue:

John 3:36, “He that believeth on the Son [Jesus Christ] hath everlasting [eternal] life: and he that believeth not the Son shall not see life; but the wrath of God abideth on him.”

The option: Your attitude toward Christ determines your eternal future; to believe in Him—eternal life; to reject Him—eternal condemnation.

How very simple salvation is.  In the privacy and freedom of your soul, forming the sentences in thought only, speaking inaudibly, you can tell God the Father that you are believing in saving work of Jesus Christ on the cross, and that is the moment of eternal life for you.  You can believe in Jesus Christ; you can express your faith to God the Father right now.  This faith is a private matter between you and God.  God has provided His part of salvation—the Father sent the Son; the Son went to the cross.  The Father imputed our sins to Christ on the cross and judged them.  The rest is up to you.  You can either believe in Christ for eternal life or reject Him for eternal condemnation.  The choice is yours right now.

2 Cor. 6:2 (For he saith, I have heard thee in a time accepted, and in the day of salvation have I succoured thee: behold, now is the accepted time; behold, now is the day of salvation.)
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The Question Of Tongues

This book will discuss the evidence for and against the use of tongues in the Church today.   Is the Spirit of God doing a new thing today, is He once again giving the gift of tongues to believers in order to strengthen the Church?  These and many other questions will be answered, but the final truth must be a singular truth.  There can be no double truth here, ‘tongues” is either legitimate or ill-legitimate.  There will be no room in our conclusion for differences of interpretation, belief or opinion.  We will conclude that there is only a singular truth that puts the responsibility on the freewill of the reader to either accept the truth or believe a lie.
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